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 During the turbulent decades that encompassed the transition of the North 

American colonies into a Republic, America became the setting for a transformation in 

the context of political friendship.  Traditionally the alliances established between elite, 

white, Protestant males have been most studied.  These former studies provide the 

foundation for this work to examine the inclusion of ñothersò -- political relationships 

formed with and by women, persons of diverse ethnicities and races, and numerous 

religious persuasions -- in political activity.  From the outset this analysis demonstrates 

the establishment of an uniquely American concept of political friendship theory which 

embraced ideologies and rationalism.  Perhaps most importantly, the work presents 

criteria for determining early American political friendship apart from other relationships.     

 The central key in producing this manuscript was creating and applying the 

criteria for identifying political alliances. This study incorporates a cross-discipline 

approach, including philosophy, psychology, literature, religion, and political science 

with history to hone a conception of political friendship as understood by the Founding 

Generation.  The arguments are supported by case studies drawn from a wide variety of 

primary documents.  The result is a fresh perspective and a new approach for the study of 

eighteenth century American history. 
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original form and appear in italic.  In maintaining what appears as idiosyncratic 

capitalization the intent is to illustrate stressed wording. Spelling is retained as written as 

it relays accents which enhance time, place, and often situation.  Original punctuation is 

preserved for it often reveals diction and thought process.  I have indicated any changes 

or additions to the original in brackets.  This is done only when the original meaning 
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CHAPTER I 

 

INTRODUCTION 

 

 

Scholars have, traditionally, examined the phenomenon of political friendship in 

early America through an elite, white, Protestant male-colleague perspective. White 

males, due to the privilege of their race and gender, left the largest collections of   

documents.  Reasonably, most scholarship of political activity during the eighteenth 

century has focused on them.  The scholarship on white males, often dismissed as elitist, 

at least provides an opportunity for deeper analysis on gender, class, ethnicity, race, and 

religion in Early America.  This study complements and builds upon past research; 

explains the concept and foundation of political friendship; explores possible 

rationalizations behind political alliances; and illustrates that political activity was not the 

sole domain of white Protestant men.
1
  For Americans, political friendship from the 

                                                           
     1 Ethnicity indicates shared genealogical (or ancestral) base, cultural traits, and history.  An ethnic group 

can also claim distinction by religion and/or linguistics.   Race is based on shared biological or genetic 

make-up.  Race divides human beings on the basis of physical characteristics: skin color, bone structure, 

and/or hair texture.  Discussions on ethnicity and race in the Atlantic World can be found in Ronald H. 

Bayor, Race and Ethnicity in the Atlantic World: A Concise History (Cambridge: Harvard University Press, 

2003); Nicholas Canny and Anthony Pagden, Colonial Identity in the Atlantic World, 1500-1800 

(Princeton: Princeton University Press, 1989); Richard Dunn, Sugar and Slave:  The Rise of the Planter 

Class in the British West Indies (Chapel Hill: University of North Carolina Press, 2000); Linda Heywood 

and John Thornton, Central Africans, Atlantic Creoles, and the Foundation of America (Cambridge: 

Harvard University Press, 2007); Wim Klooster and Alfred Padula, The Atlantic World: Essays on Slavery, 

Migration, and Imagination (Upper Saddle River, New Jersey: Pearson, 2005); Peter Linebaugh and 

Marcus Rediker, The Many-Headed Hydra (Boston: Beacon Press, 2000).  An alternative to traditional 

interpretation is Mervyn C. Allyne, Construction and Representation of Race and Ethnicity in the 

Caribbean and the World (Kingston, Jamaica:  West Indies University Press, 2002).  Specific to African 

experience see  Ira Berlin, Many Thousands Gone: The First Two Centuries of Slavery in North America 

(Cambridge: Harvard University Press, 1998); Gwendolyn Midlo Hall, Africans in Colonial Louisiana: The 
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Colonial Period, through the American Revolution, and into the New Republic was not 

simply alliances constructed for political, economic, or personal gain.  It was a 

combination of ideologies, political activity, and, as will be shown a category of 

friendships that had distinct perimeters. 

Political activity flourished in the eighteenth century Atlantic World.  Inhabitants 

in the colonies, in large numbers, were experimenting with modern intellectual 

conceptions and combining ideals that stemmed from classical, republican, ethical, and 

moral considerations.  Against this backdrop the study of political friendship provides the 

researcher and the reader a means for examining the conscious political decisions made 

by individuals who were united by objectives that served the best interests of other 

humans.  How did friendship between political allies enable individuals to pursue their 

objectives and attempt to secure their political goals?  What expectations of success did 

                                                                                                                                                                             
Development of Afro-Creole Culture in the Eighteenth Century (Baton Rouge: Louisiana State University 

Press, 1995); Herbert S. Klein, The Atlantic Slave Trade (Cambridge: Harvard University Press, 1999);  

Edmund S. Morgan, American Slavery, American Freedom (New York: Norton, 1975); Philip Morgan, 

Slave Counterpoint: Black Culture in the Eighteenth Century Chesapeake and Low Country (Chapel Hill: 

University of North Carolina Press, 1998); Anthony Parent,  Foul Means: The Formation of a Slave Society 

in Virginia (Chapel Hill: University of North Carolina Press, 2003); John Thornton, Africa and Africans in 

the Making of the Atlantic World (Cambridge: Harvard University Press, 1998);  Peter H. Wood, Black 

Majority: Negroes in Colonial South Carolina from 1670 through the Stono Rebellion (New York: Norton, 

1974).  British identity in the Atlantic World is best examined by  David Armitage, ed., Theories of Empire, 

1450-1800 (London: Variorum Press, 1998); Bernard Bailyn and Philip D. Morgan, eds.,  Strangers within 

the Realm: Cultural Margins of the First British Empire (Chapel Hill: University of North Carolina Press, 

1991); Nicholas Canny, ñWriting Atlantic History; or, Reconfiguring the History of Colonial British 

America,ò The Journal of American History 86 (1999):1093ï1114; Canny, ñThe British Atlantic World: 

Working Towards a Definition,ò Historical Journal XXXIII (1990): 479ï97; Canny, ñThe Anglo-

American Colonial Experience,ò Historical Journal XXIV (1981): 485ï503; Canny, ñThe Ideology of 

English Colonization: from Ireland to America,ò William & Mary Quarterly XXX (1973): 575ï98; Stanley 

N. Katz and John M. Murrin, eds., Colonial America: Essays in Politics and Social Development  (New 

York: Knopf, 1983). 
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they harbor? How did their activities fit into historical context?  That their actions reflect 

concerns both within the confines of gender, class, ethnicity, race, and religion, but also 

across the constraints of socially and culturally constructed boundaries adds significantly 

to the richness and texture of American political history.   

  

Identifying Political Friendship in Early America  

Three criteria were consistent in early American political friendship.  First, the 

partners shared a specific goal.  The objectives were not restricted to national aims but 

could be founded upon regional, state, local, community, ethnic, or cultural concerns.  

Secondly, the recognition that self-interest was secondary to the common interest (public 

good) was central.  Oneôs country (region, state, colony, or community) was understood 

to be the priority.  Therefore, civic duties were primary to individual rights.   Thirdly, 

there existed an expectation of personal character based on a set of ideals.  Central among 

the ideals were honor, passionate interest in oneôs country, and virtue.   Political 

friendship was public, it was private, and it was personal.  

Individuals of the eighteenth century appreciated the complexities of the concept 

of friendship.  Letters, in particular, demonstrate the use of the term to represent 

numerous categories of relationships: kinship, a family member closely or distantly 

related; religious affiliation; business partnerships; financial alliances; mentor-protégé 

relationships; comradeship between men who had served in military capacity; 

relationships of genuinely shared personal fondness; patronage; and friendship as 

political alliance.    A relationship could be based on one category of friendship or several 
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overlapping forms.  Individuals were often involved in several forms of friendship 

simultaneously. 

 

Table 1.  Possible Categories of Eighteenth Century American Friendships 
 

 

 

 

Table 2.  Cross-Category Character of Political Friendship  

 

 

Examples of 

18th Century Friendship 
Categories 

Kinship 
Business/ 

Professional 
Religious Political 

Mentor-
Protege 

Private Patronage 
Military 

Association 

Political friendship was a category of friendship in and of itself.  An alliance between 
individuals could exist solely for an objective of greater good, or be part of a complex 
relationship overlapped with family  and religious  ties (also referred to in eighteenth 
century vernacular as "friendships"). 

Kinship 

Religious Political 
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This is not to say that people of the era intentionally categorized themselves; for the most 

part, research for this study indicated that they did not.  They did, however, have specific 

cultural, social, and ethnic groupings, i.e., family unit, church, or religion. How, one 

might question, could family members also be political friends? Because political 

friendship was a form of friendship in itself: it was a relationship that existed for political 

objectives, based on the common good, and love of country.  Brothers remained family 

even in political opposition, but a political friendship did not exist without its three 

central criteria.   

This study illustrates that revolutionary era generations understood friendship as 

an arena where ideology, as well as rationalism and tradition, reigned.
2
  History, religion, 

philosophy, and politics honed American conceptions.  Arguments and essays, concepts 

and commentary, crossed the Atlantic and thrived in an atmosphere that promoted self-

                                                           
     

2
 Resources that address the influence of enlightened rationalism, natural law, history, and philosophy 

on the Americans and their formation of ideology and  politics see Bernard Bailyn, Ideological Origins of 

the American Revolution (Cambridge: Harvard University Press, 1967); Edward M. Burns, ñThe 

Philosophy of History of the Founding Fathers,ò The Historian 16 (1954): 142-61; H. Trevor Colbourn, 

The Lamp of Experience: Whig History and the Intellectual Origins of the American Revolution (Chapel 

Hill: University of North Carolina Press, 1965); Paul K. Conkin, Self-Evident Truths (Bloomington: 

Indiana University Press, 1974); Merle Curti, The Growth of American Thought (New York: Harper, 1943); 

Richard B. Davis, Intellectual Life in Jeffersonôs Virginia, 1790-1830 (Chapel Hill: University of North 

Carolina Press, 1964); Ralph Ketchum, From Colony to Country: The Revolution in American Thought, 

1750-1820 (New York: Macmillian, 1974); Henry May, The Enlightenment in America (Oxford: Oxford 

University Press, 1976); Forrest MacDonald, Novus Ordo Seclorum  (Lawrence: University of Kansas 

Press, 1985); Clinton Rossiter, Seedtime of the Republic: The Origin of the American Tradition of Liberty 

(New York: Harcourt, 1953); Darren Staloff,  Hamilton, Adams, Jefferson: The Politics of Enlightenment 

and the American Founding (New York: Hill and Wang, 2005); Gordon S. Wood, The Creation of the 

American Republic, 1776-1787 (Chapel Hill: University of North Carolina Press, 1969); Wood, The 

Radicalism of the American Revolution (New York: Knopf, 1992); Benjamin Fletcher Wright, Jr., 

American Interpretations of Natural Law: A Study in the History of Political Thought (New York: Russsell 

& Russell, 1962).  
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made betterment, thought, ambition, commerce, and liberty.
3
  Whether formed from 

foundations of family, companionship, interests, utility, or necessity, friendship was 

reciprocal and the people involved influenced each otherôs opinions and broadened or 

supported ideas.  Enlightenment theories and political practice became integral to social 

discourse in early America.     

Despite marked regional differences, Americans had formed ña strong sense of 

group identityò by ñthe middle decades of the eighteenth century.ò
4
  It was based, in large 

part, on shared experiences, ñachievements and boundless optimism about future 

prospects.ò
5
  The British had developed a keen sense of themselves as separate and 

                                                           
     

3
 Resources that explore development on the importance of  refinement, advancement, and commerce in 

the construction of American ideology include, but are not exclusive to, Joyce O. Appleby, Capitalism and 

a New Social Order: The Republican Vision of the 1790s (New York: New York University Press, 1984); 

Rebecca Ann Bach, Colonial Transformations: The Cultural Production of the New Atlantic World, 1580-

1640 (New York: Palgrave, 2000); Bernard Bailyn, Ideological Origins of the American Revolution 

(Cambridge: Harvard University Press, 1967); T. H. Breen, The Marketplace of Revolution: How 

Consumer Politics Shaped American Independence (Oxford: Oxford University Press, 2004); Richard L. 

Bushman,  The Refinement of America: Persons, Houses, Cities (New York: Random House, 1994); Robert 

M. Calhoon, Dominion and Liberty: Ideology in the Anglo-America World, 1660-1801 (Arlington Heights, 

Illinois: Harlan Davidson, 1994); David Hackett Fischer, Albionôs Seed: Four British Folkways in America 

(Oxford: Oxford University Press, 1989); Jack P. Greene, Imperatives, Behaviors, & Identities: Essays in 

Early American Cultural History (Charlottesville: University Press of Virginia,1992); Peripheries and 

Center: Constitutional Development in the Extended Polities of the British Empire and the United States, 

1607-1788 (New York: Norton, 1986); Christine Leigh Heyrman, Commerce and Culture: The Maritime 

Communities of Colonial Massachusetts, 1690-1750 (New York: Norton, 1984); Phyllis Whitman Hunter, 

Purchasing Identity in the Atlantic World: Massachusetts Merchants, 1670-1780 (Ithaca: Cornell 

University Press, 2001); Caroline Robbins, The Eighteenth-Century Commonwealthman: Studies in the 

Transmission, Development, and Circumstance of English Liberal Thought from the Restoration of Charles 

II until the War with the Thirteen Colonies (Cambridge: Harvard University Press, 1959).  

 

     
4
Jack P. Greene, ñSearch for Identity: An Interpretation of the Meaning of Selected Patterns of Social 

Response in the Eighteenth-Centuryò in Imperatives, Behaviors, and Identities: Essays in Early American 

Cultural History (Charlottesville: University Press of Virginia, 1992),  143; Greene, The Intellectual 

Construction of America: Exceptionalism and Identity, 1492-1800 (Chapel Hill: University of North 

Carolina Press, 1992); Greene, Pursuits of Happiness: The Social Development of Early Modern British 

Colonies and the Formation of American Culture (Chapel Hill: University of North Carolina Press, 1988); 

Daniel J. Boorstin, The Americans: The Colonial Experience (New York: Random House, 1958);  Jill 

Lepore, The Name of War: King Philipôs War and the Origins of American Identity (New York: Knopf, 

1998). 
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superior from those who resided on the peripheries of power.
6
  It was a notion that 

increased over time and spurred white Americans to eventually think of themselves as 

different from their British cousins.  Understandably groups such as Native Americans, 

African Americans, and other ethnicities often felt minimal, if any, political connection 

with Englishmen from across the Atlantic.   Some people had always been ambivalent 

about being a part of the British Empire.  For others being considered backwater 

provincials came to grate, and subsequently many felt they had something to prove.  

Prospering colonists were often anxious to achieve an idealized version of gentility.  

They embraced both culture and Enlightenment, opening their doors and minds to the 

Arts and Sciences, and encouraged, in the words of one colonist, ñevery thing which 

tends to exalt and embellish our Characters.ò
7
   Intrinsic to the concept of ñCharacterò 

were honor, virtue, interest, passion, and trust ï the exact ideals expected by persons in 

political friendships.  Although the terms could vary interpretively between genders and 

ethnicities, and even classes, friends recognized the essence of the attributes.  In addition, 

loyalty to colony or community came to outweigh allegiance to the British motherland. 

America became home and country in private and in public.  Sentiments analogous to 

ñLet the Love of our Country be manifested by that which is the only true Manifestation 

                                                                                                                                                                             
     

5
Greene, ñSearch for Identity,ò 143.  

 

     
6
Jack P. Greene, Peripheries and Center: Constitutional Development in the Extended Policies of the 

British Empire and the United States, 1607-1788 (New York: Norton, 1986); David Armitage, ed., 

Theories of Empire, 1450-1800 (London: Variorum Press, 1998); Bernard Bailyn and Philip D. Morgan, 

eds.,  Strangers within the Realm : Cultural Margins of the First British Empire (Chapel Hill: University of 

North Carolina Press, 1991); Nicholas Canny, ñWriting Atlantic History; or, Reconfiguring the History of 

Colonial British America,ò The Journal of American History 86 (1999):1093ï1114. 

     
7
 Gordon S. Wood, Revolutionary Characters: What Made the Founders Different (New York: Penguin 

Press, 2006), 22.   
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of it, a patriotic soul and a public Spiritò
8
 abound in patriot-penned literature.  Many early 

Americans sought to adopt new standards of manners and aspired to patterns of thought 

and reasoning that came to define the good citizen.  Once internalized, these enlightened 

and classical republic ideals, values, and standards came to constitute expected conduct.   

Americans cultivated their own characters, and they became characters too, ñself-

fashioned performers in the theatre of life.ò
9
  Many in the revolutionary generation 

realized that their actions were of historical importance.  Those involved in creating a 

new nation were often keenly aware that  ña man is judged by the company he keeps,ò 

although in the newly-formed United States the ungendered expression ñPatriotò would 

have been more accurate than ña man.ò  

 

Classical Thought and Colonial Revolutionary Philosophy in the Theory of Political 

Friendship 

 

Political friendship reveals of the Foundersô intentional blending of past models 

with contemporary conceptions to devise a new epoch in the history of governments. As 

Paul Rahe has argued, the American regime was a ñdeliberately contrived mixture of 

sorts ï liberal and modern, first of all, but in its insistence that to vindicate human dignity 

one must demonstrate manôs capacity for self-government, republican and classical as 

well.ò
10

 In colonial America the ñEnglish-dominated, Puritan-inflected culture of North 

                                                           
 

     
8
 William Livingston, 1776, cited in Wood, Revolutionary Characters, 22-23. 

     
9
 Wood, Revolutionary Characters, 23. In addition T. H. Breen, The Marketplace of Revolution: How 

Consumer Politics Shaped American Independence (Oxford: Oxford University Press, 2004) and Richard 

L. Bushman,  The Refinement of America: Persons, Houses, Cities (New York: Random House, 1994) are 

particularly illustrative of the phenomenon. 
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America promulgated a Christian humanism in which a classical education remained an 

essential feature of a gentlemanôs profile.ò
11

 Enlightened women too, or females who had 

received a better than average education for the era, were knowledgeable of the tenets of 

classical study as well.
12

  Classical philosophy, medieval theology, and the 

Enlightenment profoundly influenced how the founding generations perceived political 

friendships.   

Educated colonists were familiar with Aristotleôs arguments, in Nicomachean 

Ethics, that self-love was connected to the human ability to form friendships, in which the 

welfare of oneôs friend was as important and valuable as oneôs own well-being.
13

  

                                                                                                                                                                             
     

10
 Paul A. Rahe, ed., Machiavelliôs Liberal Republican Legacy (Cambridge: Cambridge University 

Press, 2006), x.  

     
11

 Ivy Schweitzer, Perfecting Friendship: Politics and Affiliation in Early American Literature, (Chapel 

Hill: University of North Carolina Press, 2006), 64. In addition see Meyer Reinhold and Carl Richard who 

illustrate the impact of Greek and Roman classics upon the Founding Fathers.  

     
12

 See Carol Berkin, Revolutionary Mothers (New York: Alfred A. Knopf, 2005); Kathleen M. Brown, 

Good Wives, Nasty Wenches, and Anxious Patriarchs: Gender, Race, and Power in Colonial Virginia 

(Chapel Hill: University of North Carolina Press,1996); Mary Kelley, Learning to Stand and Speak: 

Women, Education, and Public Life in Americaôs Republic (Chapel Hill: University of North Carolina 

Press, 2006); Linda K. Kerber, Women of the Republic: Intellectual and Ideology in Revolutionary America  

(Chapel Hill: University of North Carolina Press, 1980); Linda K. Kerber, Toward an Intellectual History 

of Women (Chapel Hill: University of North Carolina Press, 1997); Catherine Kerrison, Women and 

Intellectual Life in the Early American South (Ithaca: Cornell University Press, 2006); Sarah Knott, 

Sensibility and the American Revolution (Chapel Hill: University of North Carolina Press, 2009); Mary 

Beth Norton, Libertyôs Daughters: The Revolutionary Experience of American Women, 1750-1800 (Ithaca: 

Cornell University Press, 1980); Rosemarie Zagarri, Revolutionary Backlash: Women and Politics in the 

Early American Republic (Philadelphia: University of Pennsylvania Press, 2007).  

 

     
13

For the influence of classical thought on the founding generation see Susan F. Wiltshire, ñAristotle in 

America,ò Humanities 8 (1987): 8-11; Wiltshire, The Usefulness of Classical Learning in the Eighteenth 

Century (D.C.: American Philological Association, 1975); Henry S. Commager, ñThe American 

Enlightenment and the Classical World: A Study in Paradox,ò Proceedings from the Massachusetts 

Historical Society (1971): 3-15; Gary L. Gregg, Vital Remnants: Americaôs Founding and the Western 

Tradition (Wilmington, DE: ISI, 1999); Richard Gummere, The American Colonial Mind and the Classical 

Tradition (Cambridge: Harvard University Press, 1963); Gummere, ñThe Heritage of the Classics in 

Colonial North America,ò Proceedings of the American Philosophical Society 99 (1955): 68-78; Paul 

MacKendrick, ñThis Rich Source of Delight: The Classics and the Founding Fathers,ò Classical Journal 72 

(1976): 97-106; Edwin Miles, ñThe Old South and the Classical World,ò North Carolina Historical Review 
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Additionally, this treatise displays a ñremarkable appreciation of the many different sorts 

of relationships that go by the name of ófriendship.ô Religious societies, familial bonds, 

affinities among travelers, civility among citizens, arrangements of hospitality, and tacit 

contractual agreements ï all of these [were] woven into the Greco-Roman concept of 

friendship.ò
14

  For the ancients, friendship with someone communicated genuine 

affection, complete trust, and shared interests, but it carried responsibilities too: solidarity 

and support.  According to Aristotle, friendship also served to unite citizens. Many 

among the founding generation understood, or became familiar with, facets identified as 

friendship and incorporated concepts regarding community, citizenship, and politics.
 
 

Michael Pakaluk, in Other Selves: Philosophers on Friendship, contends that 

educated Americans were aware of Aristotleôs systematic theorization for friendship and 

for government.
15

 Such friendship was grounded in utility as well as pleasure, but 

especially in virtue, as explained by Aristotle: ñfriendship appears to be the bridge that 

can link together the individual and the various groups to which he belongs, once virtue is 

taken as fundamental in the moral life.ò
16

  For the ancients political friendship was both 

                                                                                                                                                                             
48 (1971): 258-75;  Charles F. Mullett, ñClassical Influences on the American Revolution,ò Classical 

Journal 35 (1939): 92-104; Meyer Reinhold, Classical Americana: The Greek and Roman Heritage in the 

United States (Detroit: Wayne State University Press, 1984);  Carl J. Richard, Greeks and Romans Bearing 

Gifts: How the Ancients Inspired the Founding Fathers (New York: Rowman and Littlefield, 2008); 
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private and public in domain, but for Americans the public side placed emphasis on civic 

duties over individual rights. It was Cicero whom many enlightened eighteenth century 

individuals felt set the standard of the public citizen: the highly regarded senator, orator, 

and friend of the Roman Republic.  For Cicero the ñófinest thing of all aboutô perfect 

friendship is its provision of a ómodelô for the virtuous self.ò
17

   

Augustine (354-430)
18

 combined Aristotleôs classical concept of political 

friendship and Ciceroôs perceptions of people into a theory for the ages.  Augustine 

understood that the populace, or people, could stand as a rational entity, united by 

concern, ambition, or objectives, in a common good, for a ñcommonwealth.ò  Following 

Augustineôs example, medieval monks embraced the ancient philosophersô interests in 

virtue and vice and the political implications of the concepts.  However, whereas ancient 

philosophers had turned their observations on friendship into a means of ñaccounting for 

the social character of morality,ò theology adopted the theory for its lessons on love as 

exemplified by Jesus Christ, and inevitably, the political power of the Church.
19

 It is this 

intermingling of ancient philosophy and Christian theology that would later categorize 

the power and political relevance of friendship as understood by the founding generation.  
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These considerations led Carl Richard to state that the ñstrict dichotomy between 

classical republicanism and liberalism,ò which he argued has dominated early American 

historiography ñunderestimates the human propensity for inconsistency, and ignores the 

contribution of Christianity to the foundersô thought.ò
20

  

The work of Aelred of Rievaulx (1109-1166), Abbot of Rievaulx monastery in 

Yorkshire, England refelcts the transition in the concept of friendship from the Greco-

Roman philosophy to Christian theory. Aelred had been an avid admirer of, and highly 

influenced by, Ciceroôs De amicitia, titling his own perceptions on the spiritual role of 

friendship as De spirituali amicitia (Spiritual Friendship).  Aelredôs teachings steered the 

Western worldôs comprehension of the term friendship from the twelfth century onward.  

Three important innovations in Aelredôs work stressed that true friendship should aspire 

to certain Christ-inspired ideals.  First, each friend would be willing to die for the other, 

the love between them should be mutual and unconditional, and they would be willing to 

share their possessions.  Secondly, friendships of utility, as described by Aristotle, did not 

exist in Aelredôs model.  He also added a category of sinful friendships in which carnal, 

worldly, or material pleasures were sought. Aelredôs perspective on sinful friendships is 

not altogether surprising, as he was a medieval priest.  His third distinction was that 

ñintimacy rather than love became the distinctive mark of friendship.ò
21

  For Aelred, 

friendship ranked in importance with virtue.  He saw them as eternal and not to be taken 

lightly nor casually, rather similar to vows of marriage. Furthermore, Christ had 
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instructed his followers to love one another as they loved themselves and to exhibit 

kindness, goodness, and charity toward oneôs fellow human.  Hence, it would naturally 

follow that Aelred would consider ñspiritual friendshipsò to be founded upon ñsimilarities 

in life, morals, and pursuitséò and in a ñmutual conformity in matters human and divine 

united with benevolence and charity.ò
22

  He believed ñfriendship is that virtue that binds 

souls in a sweet alliance of predilection and makes of several a single one.ò
23

  Thus, 

virtuous friendships created unity, political or otherwise.
24

  

Thomas Aquinas (1225-1274)
25

 expanded the theological conceptions of Aelred 

of Rievaulx but he was equally influenced by Aristotle work; in fact, he cited 

Nicomachean Ethics as frequently as Aelred had Ciceroôs work.  The result of the 

combined models shaped the idea of a ñChristian óCommonwealth.ôò
26

 In his work we 

can observe a true blending of ancient and medieval interpretations on the meaning and 

importance of friendship and devotion to community.  Aquinas, like Augustine and 

Aelred, extended virtuous friendship to include marriage where the greatest levels of 

trust, companionship, ambitions and objectives, political and otherwise, could be shared.  

Moreover, according to Aquinas, ñmarriage was the greatest degree of friendship.ò
27

  

Aquinas also embraced the Aristotelian concept that one should love oneôs country more 
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than oneôs self, and from his medieval perspective put forth the view that the soulôs 

salvation became entwined, to a degree, with social or civic responsibility.   The link to 

the foundersô mentalities is clear.  In addition, Aquinas further enriched Augustineôs 

arguments that God provided humans with practical reason, the psychological self-

motivation of free will rooted in the qualities of intellectual and moral virtues, and 

stressed the idea of a moral law which came to hold such importance in medieval ethics 

and beyond.  The Augustine and Aquinas theses connected the soul, intellect, and early 

stirrings regarding reason, and they would influence the future development of law and 

ethics that would rise during the Renaissance.
28
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The Enlightenment and American Political Friendship
29

 

The scope of eighteenth century political revolutions was international, the same 

held true for Enlightenment.
30

  Enlightened theory was a reaction to the religious fervor 

that had intensified during the Middle Ages and culminated in the Reformation and 

Counter-Reformation. Traditional church hierarchy had commanded authority and 

demanded obedience.  The Enlightenment scholars focused early on diminishing 

religious intolerance and superstition.  Knowledge and skepticism were fundamental 

features but not to the exclusion of religious beliefs.  Although it may appear contrary in 

                                                           
generate common good, amity, and truthfulness.  Machiavelliôs model exalted distrust and tumult, and he 

viewed ñthe common goodò through an entirely different lens than classical and renaissance humanists.  
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thinker opened the door to modern political thought, and placed us on a path to understanding and 

embracing commerce as a means of national power, international friendship, authority, and as an 
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and constrainedò (Paul Rahe, ed., Machiavelliôs Liberal Republican Legacy (Cambridge: Cambridge 

University Press, 2006), xxvili.  Paul Rahe provides an extended explanation on Machiavelliôs indirect but 

influential impact on the founding generation and modern republicanism.
29

  Early Americans tended to lean 

toward the optimistic when adopting concepts from classical philosophy, the Commonwealthmen, and a 

collection of enlightened ideals in the construction of their own theory.  The result was a distinct category 

of friendship that existed in the Atlantic World. 
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nature, many participants in the cultural movement were devout in their faith.  Eighteenth 

century philosophers built upon the concepts described by Rene Descartes and John 

Locke.  The French philosophes, Voltaire, Montesquieu, and Rousseau, were widely 

acclaimed.  The Molesworth Circle, identified by Caroline Robbins, was an example of 

the movement in Ireland.  Philosophical theories supported rational and scientific 

application to societal issues, embraced freedom of conscience, and promoted moral 

philosophy and social responsibility, often stressing religious tolerance. Intellectuals 

spread the enlightened ideals throughout the European continent and beyond.  

Additionally, it was cultural identity which determined the principles each community 

embraced.  Doctrines were adopted and modified as necessary to address regional 

problems in economics, politics, and society.  Enlightened theory crossed the Atlantic 

and inspired colonial Americans: it also served to influence a distinctly American 

constitutional republic.  

Colonial Americans had learned the lessons of Enlightenment well.  Indeed, as 

Edmund Burke understood Americans, it was the extent of their embrace of enlightened 

theories that made the colonists so unique. In his speech on ñConciliation with the 

Colonies,ò March 1775, Burke commented on the fierce spirit of liberty and love of 

freedom that were ñstronger in the English colonies probably than in any other people of 

the earth.ò This growth of American spirit was in no small part due to their education, for 

in ñno country perhaps in the world is the law so general a study.ò
31

  Burke, to support his 

point, cited correspondence from General Thomas Gage stationed in the colonies, who 
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wrote ñthat all the people in this government [in the colonies] are lawyers, or smatterers 

in law.ò
32

  Such study, Burke noted, rendered people ñacute, inquisitive, dexterous, 

prompt in attack, ready in defence, [and] full of resources.ò
33

  Along with law and 

politics, colonists were interested in science, ethics, and reason.  Enlightenment led 

Americans to establish a secular society founded upon science and rationality.  They 

recognized the importance of education, religious tolerance, and the formation of 

personal character.  Two hundred and thirty years after Edmund Burkeôs speech, Darren 

Staloff recaptured in Politics of Enlightenment and the American Founding precisely 

what Burke had foreseen: The United States of America was forged in the crucible of the 

Enlightenment; no other nation bears its imprint as deeply.  Our ideals of liberty and 

equality, the ringing ñself-evident truthsò of the Declaration of Independence, and the 

measured tones of the Constitution and The Federalist all echo the language of 

Enlightenment and express its most profound convictions about political life and the 

natural rights of mankind.
34

  Many Americans had not only embraced Enlightenment, but 

they had almost completely incorporated it into their society, and their concept of 

political friendship exemplified this phenomenon. 

American character was a ñnew social type, with its own intellectual mores, 

habits, and values.ò
35

  Cities, even small ones, were the hubs of, and friendship the 

conduit for, American enlightened thought.  Eighteenth century America was a place 
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where discussion was prominent. Circles of friends discussed the hot topics of the day in 

tearooms, coffeehouses, town halls, meeting houses, market places, clubs, wool-spinning 

sessions, churches and taverns. Printed materials were the media of the era: articles, 

essays, newspapers, pamphlets, sermons, texts, even Benjamin Franklinôs Poor Richardôs 

Almanac was laden with enlightened maxims.    It was an environment that promoted 

persons of letters ï both male and female.
36

 They corresponded within their genders, 

classes, and ethnicities -- and beyond them.  Salons, private meetings inviting both 

genders, furthered the discourse.  As Linda Kerber has pointed out, philosophe is a male 

noun but it was obvious that many revolutionary American women were thinking, 

discussing, writing, and sharing their political ideas with friends and family.
37

  American 

Enlightenment was not restricted to intellectuals, elites, or males. Verbal dialogue and 

debate were especially important in the transmission of ideas to the less learned.  Both the 

educated and those not afforded formal education participated in the discussions.  As 

Josiah Quincy Jr. observed ñalmost every American pen was at work, and even peasants 

and their housewives in every part of the land [had begun] to dispute on politics and 

positively to determine upon our liberties.
ò38

    Regardless of the gender, class, or 

ethnicity of the persons involved, during the revolutionary period the content of many of 
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these conversations would have been considered treasonous.  

 

Ideal Typology in Political Friendship 

In the decades surrounding the Revolution Americans often sought to lead by 

example, with certain qualities or ideals that participants felt set them apart from former 

social or governmental structures. Traditionally friendships were held for a ñcoordination 

of the interests of two or more persons, within a kind of objective relationship which 

serves as a good common to the friends.ò
39

  Political friendships, whether formed in the 

turmoil preceding and during the American Revolution or in the chaos that followed, held 

a set of expectations of personal qualities.  The reputation of oneôs friend was considered 

a representation of self.
40

  Those who supported American rebellion were, in the view of 

British authorities, traitors for whom death was warranted.  Loyalists, supporters of the 

Crown, were under threat of harsh retribution as well.  In the unstable political world in 

which the revolutionary generation found themselves, bonds of unquestionable mutual 

confidence were essential for self-preservation.  Later, in the early National period, 

politics were structured around networks of such friends ï personal and voluntary 

alliances of trust and loyalty.  Remaining true to oneôs word was paramount: disloyalty 

and betrayal led to loss of reputation and likely ruin.
41

  Disreputable acts damaged not 
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only the culprit but also the reputations of oneôs associates as well.  Success depended 

upon the solidarity of trusted alliances.  Political leaders and their networks of friends 

were expected to set an example to be followed, their leadership sought to inspire social 

order and a sense of stability, and they set the stage for national cohesion.  The qualities 

they valued in each other established a standard that would be incorporated into 

American culture. Honor and virtue were prominent ideals but community interest and 

passion ranked highly as well.  These components of character adopted, or reconstructed, 

by early Americans became instrumental in the formation of identity.     

Honor, a trait sometimes impugned by political foes but assumed between friends, 

was a fundamental quality.  The context of the term evolved over time.  In the ancient 

world, honor was a form of civic virtue connected to serving the common good as well as 

obligations to family and friends.  Conceptions of honor, influenced by    Christian belief 

during the middle ages became tied to spiritual love and an aristocratic code of ennobled 

qualities of heroism and loyalty, but also incorporated a sense of camaraderie. Civic 

consciousness was again brought to the forefront with the Enlightenment.  Americansô 

application of the term incorporated citizenship and adopted obligation, noble character, 

and social conscience.  In Affairs of Honor, Joanne Freeman argued that honor was as 

important as ideology in the developing American political system.  Her views are 

supported by the essays in the Federalist Papers that express the ideological concepts of 

the era and fervently, consistently, reiterate expected ideals.  John Jay described, in 

Federalist essay No. 64, the expectations of honorable behavior: ñEvery consideration 

that can influence the human mind, such as honor, oaths, reputations, conscience, the love 
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of country, and family affections and attachmentséthey shall be men of integrityéò
42

 

Citizens of the newly formed United States desired leaders who exemplified honor and 

respectability.  They were, after all, representative of all Americans. 

Americans reinvigorated the concept of virtue. The early American interpretation 

combined of personal and civic. Virtue, in the ancient context, had been identified with 

human excellence, civic concord, the passion for instilling the greatest good for the 

public, and represented the highest form of friendship recognized by the Greco-Roman 

world.  Whereas the concept of ñclassical virtue flowed from the citizensô participation in 

politicsò by comparison ñmodern virtue flowed from citizensô participation in society.ò
43

  

Virtue in American vernacular was a consciousness of self and personal integrity 

displayed through behavior ï qualities integral to political friendship.  Virtue meant that 

private interests were expected to be secondary to the common good.  John Jay, who 

became the first Chief Justice of the United States Supreme Court, addressed the issue of 

public over private interests and the virtuous avoidance of conflicts of interest.  In 

addition, Jay foresaw the elected leadership to be ñcomposed of the most enlightened and 

respectable citizens é distinguished by their abilities and virtue, and in whom the people 

perceive just grounds for confidence.
ò44

  Likewise, James Madison contended that the:  

 

aim of every political constitution is, or ought to be, first to obtain for 

rulers [leaders] men who possess most wisdom to discern, and most virtue 

to pursue, the common good of the society; and in the next place, to take 
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the most effectual precautions for keeping them virtuous whilst they 

continue to hold their public trust.
45

 

 

 

The founding leaders had been united in various political friendships during the 

revolutionary decades and, as noted by John Jay, remained so in the construction and 

debates over the United States Constitution: 

This convention composed of men who possessed the confidence of the 

people, and many of whom had become highly distinguished by their 

patriotism, virtue and wisdom, in times which tried the minds and hearts 

of men, undertook the arduous task é without having been awed by 

power, or influenced by any passions except love for their country, they 

presented and recommended to the people the plan produced by their joint 

and very unanimous councils.
46

  

 

According to Gordon Wood, American virtue was a social value. It was progressive, even 

radical, and it laid the foundation for modern liberal thinking and the reform movements 

of the nineteenth century.
47

   

In early America interest had a complex application. Terminology applied to 

commerce, ambition, and concern for the common good of the nation and its people.
48

  

An ethical duty was also implied.  Interpretation of eighteenth century American 

conceptions of interest developed during the Renaissance and later linked to capitalism 

and became recognized as the mainstream of human behavior, namely self-interest, 
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which accepted ambition and included the pursuit of commerce.  Even the Puritans, in 

part, adopted the philosophy.  In a sermon John Winthrop called for ñreciprocal, equal, 

sweet commerce.ò
49

  The influence of enlightened thought expanded the termôs usage 

beyond the ñegoôs pursuit of satisfaction and self-esteemò to include the natural affinity 

between humans that was capable of holding society together.
50

  Affinity meant more 

than fondness, it was a shared proclivity for issues. It was a feature for building a strong 

society guarded by a government which held the interest of the people as its primary 

objective and which promoted and protected commercial interests to ensure a strong and 

wealthy society. Private interest in commerce prompted attainment for the greater goal of 

public interest.  In essence, it was a circle of economic activity of capitalism and 

commerce driven by personal ambition and benefit of country.  Interest was a 

combination of self and country.  One was able to pursue ambition and benefits due to the 

liberty and freedom provided by the nation.  Therefore, an individualôs first responsibility 

was to country.  These aspects contributed toward American perceptions regarding the 

dignity of labor. In the States it was considered virtuous and honorable to work.  

However, there was an additional feature applied to the term.  James Madison identified a 

particular form of interest that could corrupt government, buy votes, or find means to 

apply undue influence on elected officials and members of government.  He referred to 

them as special interest(s).  Modern Americans know them as lobbyists.     
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Enlightened theory placed passion as a natural and essential means to promote 

human motivation and action, especially in politics where passions of ambition and 

interest could prevail in good government.  Passion for public good could be channeled, 

indeed could need control, by intelligent and virtuous legislatures.  This interpretation of 

the term was far from its medieval Christian doctrine which held passion as one of 

humanityôs sinful dispositions that needed to be resisted.  Irish and Scottish philosophers 

considered ñcalmò passions, those based on good intentions and affection, to be morally 

and ethically virtuous, for example benevolence.  Thomas Paine believed that passion and 

friendships could establish a political culture through the vicarious experiences of shared 

losses and suffering, successes, and communal welfare -- but passion had to be kept in 

balance with reason.  In the eyes of a foreign observer passion was a quizzical feature of 

American identity: 

 

The American has need of daily support from energetic passion; this 

passion can only be the love of wealth; the passion for wealth is, then, not 

stigmatized in America é men hold it in honor. 
          Alexis de Tocqueville

51
 

 

 

Tocqueville was missing a crucial point regarding a culture he could not have completely 

understood.  Americans perceived that work, labor, and enterprise led to a strong society 

secured by a government expected to protect their rights and liberties and promoted the 

greatest good for its citizens.  Private passions (i.e., ambition) churned public good. 

Passion evolved from an important feature expected in political friendship to a 

characteristic of the American persona. The founding generation had united in their 
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passion for their country. Honor, virtue, interest, and passion were the fundamental 

concepts in political friendships. They were the threads that wove American identity and 

character. 

 

Historiography Relevant to Political Friendship Theory 

This dissertation fits well into the framework the ñNew New Political Historyò or 

ñNewest Political Historyò being produced, particularly in its integration of gender, class, 

and race into the scope of political history.
52

  David Waldstreicher, In the Midst of 

Perpetual Fetes: The Making of American Nationalism, 1776-1820, whose position on 

American ideology corresponds to that incorporated in this work, notes that non elite men 

and women had ña national perspectiveò as did African Americans.
53

 Using the public 

display of parades, an approach first incorporated by social historians, festivities and 

celebrations of national holidays, even lyrics, were means of demonstrating political 

culture.
54

  Likewise the collection of essays in Beyond the Founders: New Approaches to 

Political History of the Early American Republic, edited by Jeffrey L. Pasley, Andrew W. 

Robertson, and David Waldstreicher, is representative of the scope and approach of this 

manuscript. These essays explore political intent and activities by white males of 
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different classes; ñgender, race, and other identities;ò transatlantic connections; and probe 

the ñpolitical actions of Indians and slaves and free blacks.ò
55

  

Secondary sources that specifically established the groundwork for political 

friendship include Gordon Woodôs The Radicalism of the American Revolution, which 

recognized categories of friendship in the numerous configurations of patronage and 

kinship networking. Wood found that prerevolutionary friendships as ñpersonal 

relationships of dependence, usually taking the form of those between patrons and clients, 

constituted the ligaments that held this society together and made it work.ò
56

  Friendship 

was dictated by oneôs social rank and his or her associations formed accordingly ï of or 

above his or her station and able to offer an opportunity or position in return for political 

favors, or the parties were bound by kinship connections.  Such dependencies resulted in 

patronage politics, what contemporaries of the era knew as a form of friendship.  In the 

small ñface-to-faceò societies of the colonies, Wood wrote, ñpersonal and official affairs 

could scarcely be separated.ò
57

   Wood argued that political factions existed but that they 

were simply collections of the leading families acting in their own best interest.   Joanne 

B. Freeman, in Affairs of Honor: National Politics in the New Republic, concurs with 

Woodôs argument that societyôs elites held political authority in early America but, in 

addition, she presents convincing arguments that those movers and shakers of the New 

Republic were deeply concerned with public good, not solely self-interest.  In fact, she 
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argued, self-interest came to be recognized as unrepublican and could be the cause of 

personal, professional, and political ruin, as evidenced by Aaron Burrôs downfall.  

Political alliances were ñorganized around networks of friendsò and later political 

parties.
58

 In the years following the American Revolution, forms of patronage still existed 

but were expected to contribute to the greater good of the populace.  Alexander 

Hamiltonôs circles of patronage were widespread and served to benefit hundreds, if not 

thousands, of people. However, Hamilton is an example of a person who also retained 

traditional patronage as a means to family benefit.  His promotions of the financial 

interests of his father-in-law are not examples of incentives for common benefit.
59

   By 

the end of the eighteenth century the term friendship still had broad usage in American 

politics. 

 Society remained ñsmall and face-to-face,ò but as Freeman argued, honor or 

disgrace, even by mere association, was paramount in the manner by which politics was 

played.  By the early nineteenth century ñparty bonds were personal above all else; they 

were voluntary ties of trust and commitment ï friendship in every sense of the word.ò
60

  

Furthermore, Freeman explained: 

 

In a political world structured by personal friendships, disloyalty to oneôs 

party was a betrayal of oneôs friends é To national politicians, parties 

was about friendship, not party; it involved honor as much as ideology; it 
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relied on bonds of personal loyalty, not partisanship; and it was fueled by 

a concern for the public good, not party spirit.
61

 

 

 

Early national politics was structured upon political friendships, was highly personal, and 

conformed to revolutionary era concepts of character.  

 Stuart Leibigerôs Founding Friendship: George Washington, James Madison, and 

the Creation of the American Republic is of particular importance to understanding the 

intricacies of political friendships and their influence on America.  He found that political 

relationships were not always obvious to contemporary observers ï especially since 

correspondence was the primary source of contact.  Careful examination of Washingtonôs 

and Madisonôs correspondence to each other provide clues that proved the effective 

levels of friendships ï especially when the ñkinship universesò or family histories, 

Connections and contacts were analyzed.  As evidenced by Leibiger, the connection 

between Washington and Madison began as a collaboration for regional and local 

improvements then grew to a companionship that influenced the many political and 

national objectives they shared.  In addition, Leibigerôs study stands as an example of the 

manner in which political friendship could last a lifetime or be temporary in nature: 

continuing or ceasing after objectives. 

 In Perfecting Friendship: Politics and Affiliation in Early American Literature, 

Ivy Schweitzer argued that through the study of friendship theory we can better 

understand the American democratic project. Schweitzerôs work moves the historian 

from the realm of elite white male political friendships and broadens the scope to include 
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ñtransgressive friendshipsò ï those that crossed the boundaries of gender, race, ethnicity, 

class, even sexuality in the considerations of political affiliation.
62

  She found that early 

American friendships were exploring, negotiating, and mediating aspects of liberty and 

equality. Topics regarding freedom and rights were discussed in transgressive friendships 

and such alliances played a role in the ñforms of national identityò that emerged in the 

Early Republic.
63

 By combining the study of friendship theory with colonial diversity 

Schweitzer demonstrated the ability of early Americans, especially minorities and 

women, to adopt the Aristotelian ideal of moral equality.  This did not mean immediate 

political inclusion but it was a foot in the door.   

 The works of Carl J. Richard are fundamental to understanding the impact that 

classical studies, Greek and Roman in particular, had on the ideas and ideals adopted and 

incorporated by the founding generation. The Founders and the Classics: Greece, Rome 

and the American Enlightenment (1994); The Battle for the American Mind: A Brief 

History of the Nationôs Thought (2004); Greeks and Romans Bearing Gifts: How the 

Ancients Inspired the Founding Fathers (2008) are central to appreciating the influence 

of the ancients on the formation of American political friendship as a category of 

relationship.
64

 The classics were so prevalent in seventeenth- and eighteenth- century 

American scholastic training that many came to conclude that the superlative examples 
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could be applied to everyday life.  The principles that Richard described established 

many of the criteria found in political friendship.    

  The preceding scholarship, and a cross-discipline approach, created the 

foundation that enables this study on the distinctive role that political friendship, as a 

driving force in itself, played in the construction of the nation.   Each of the 

aforementioned texts are fundamental, they elucidate prerequisites that coalesced 

friendship and politics.  Each philosopher and historian has contributed a major 

component.  My goal is to present a broader landscape of how human relationships 

incorporated politics to create a better society. 

 

Methodology 

Political friendships were shared between nonelites as well as members of the 

elite, between women, and between men and women.  They extended across race, 

ethnicities and class structure; and beyond religious precepts, to secure autonomy or 

some level of inclusion in the governing processes. The archival research for this work on 

evaluating personal relationships between politically active individuals was broad in 

scope.  It included their letters, journals, commonplace books, copybooks, memoirs and 

family records, church records, newspapers, pamphlets, poems, sermons, and 

observations recorded in published and unpublished form.  I needed to answer questions 

regarding the basis on which their political opinions had formed.  How did these people 

become agents for change?  How much causation developed from personal experiences 

and education?   
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What they, the individuals included in this study, read proved almost as important 

as what they wrote.  As well as interpreting their correspondence, I had to read the works 

they cited, requested and/or recommended to others; and review what they saved in 

commonplace books and journals.  If they made the effort to painstakingly copy material, 

then it had to be of importance or particular interest to them.  I looked for patterns 

exhibited in what they wrote, in language, vocabulary, in ideas and ideals ï the indicators 

of avenues sought for participation in political activities and how they worked around the 

policies of exclusion. 

Reading primary sources for early America requires particular attention to 

nuances as well as the composition.
65

 What early Americans wrote, how they wrote it, 

where emphasis was placed, when it was written and from where, and especially by who 

and to whom, are as closely as possible, interpreting their words.  One must learn to read 

beyond the formal structure of the contents and consider the syntax, diction, and means of 
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emphasis.
66

    Salutations, and modifications of such, are very important indicators of 

relationship and rank. Interpretively it is necessary to become sensitive to the tone 

communicated through the words and sentences.  It can reflect positions, personality, and 

perspectives.  Tone can indicate whether the writer was a colleague and confidant or if 

the friendship was shared through another category.  In addition, definitions and 

implications of vocabulary change over time.  Continually consulting period appropriate 

dictionaries is absolutely necessary for achieving accurate context.
67

  You have to learn to 

read between the lines.  It is a process of development ï achieved from slow, careful, and 

time-consuming reading, and rereading, of the early Americansô words. It is necessary to 

be ñsensitive to the fluid, transforming nature of political languageò
68

  

 

A Note on the Application of Psychology 

Many historians note what Bernard Bailyn has called ñbehavioral analysis.ò      

What made these people tick? Historical context combined with psychology allows fuller 

comprehension of eighteenth century human behavior, connections, perceptions, and 

actions within the context of their experience.  As Gordon Wood wrote ñthe American 

Revolution is best understood as a psychological phenomenon.ò
69

 My application is, 
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primarily, that of social psychology.
70

  I incorporate a psychological approach in the 

study of relationships -- how people were thinking and relating to others, as much as is 

possible from a difference of 200-plus years -- to discern how an individualôs 

perceptions, identity, belief system, morality, connections and actions were products of 

the society in which they lived.  Class, gender, race, and religion are all important in 

oneôs psychological construct.  Our modern society is too far removed from eighteenth 

century reality for us to precisely comprehend their reasoning.  We can, however, identify 

patterns and motivation. 

 

Chapter Descriptions 

In the first chapter we observe how political friendship could cross gender and 

racial boundaries.  Native American women had held powerful positions within their 

tribes, they were not as restricted as white women by imposed codes of exclusion. Molly 

Brant (whose Mohawk name was Degonwadonti) was a woman who held political 

influence among her tribe from an early age. Her intimate and long-term relationship with 

Sir William Johnson, Superintendent for Indian Affairs, strengthened her position among 

her people.  Although she and Johnson collaborated for the benefit of both their peoples 

perhaps their most important political project was in the person of Mollyôs younger 

brother and Johnsonôs prot®g®, Joseph.  Joseph Brant was intentionally trained to 
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maneuver cross-culturally, and his relationship with his sister, Molly, is evidence that   

political friendship was not the sole domain of patriots.  Loyalists of the period also 

formed, retained, or lost friendships during the turbulent period.
71

  Molly and Joseph had 

remained Loyalists in a gamble to secure the best interests for their people.   Redcoats 

and Rebels courted the native tribes to embrace their cause. As Colin Calloway points 

out, the Native Americansô ñWar of Independenceò started long before 1775 and lasted 

long after 1783.
72

 

 The alliances shared by intellectuals of color are the basis of the second chapter.  

Not all people in British North America desired to be aligned with either the American or 

British government.  Some, like Native Americans Samson Occom and Joseph Johnson 

made autonomy their objective.  Occomôs friendship with African American slave and 

renowned poet Phyllis Wheatley is an example of political friendship crossing races in 

the promotion of civil rights.  Wheatley and Occom were among the earliest outspoken 

abolitionists in the new nation.   

 Ideas, as well as prejudices, were transported across the Atlantic. The transatlantic 

connection is the central focus of chapter three.  Not all rich, white males were entitled to 

political participation.  Prior to revolutionary discourse, Catholics in early America were 

denied political rights regardless of class. Early emigrants from Ireland carried memories 

of the repression of Catholics and Dissidents.  Resentment bred for generations and was 
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ripe by the time of rebellion.  The founding generation was not the first to thrive on 

revolutionary, republican, or radical rhetoric.  Although elements of American 

revolutionary friendships make them distinctive in their time, they followed a pattern of 

sharing knowledge and of questioning the status quo that had been carried to the colonies 

through long established lines of communications.   

Men and women had inherited ideas and ideals that Americans ultimately 

advanced into the principles of a new nation.  The connections between women during 

the Revolutionary War are examined in chapter four.  The modern forces of change were 

at hand for American womenôs self-perception, self-confidence, and self-esteem and they 

were capable of uniting in friendship with public intentions.  Women became more 

engaged in political discourse as war approached and progressed.  Some women, 

certainly not all, began moving away from the prevailing opinion that politics was not 

their province, and they insisted that they should, at least, be granted the right to offer 

political opinions.
73

   

Women did, for the most part, remain restricted in their political activities, but 

behind the scenes and in their private spheres they could and did work with males 

towards shared political objectives.  As Linda Kerber has commented, the ñgreat 

questions of political liberty and civic freedom, of the relationship between law and 

liberty, the subjects of so many ideological struggles in the eighteenth century, are 

questions which have no gender.ò There are cases where marriage created the ultimate 
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political coalition. Womenôs journals and correspondence held terms indicative of 

republican language: country first, virtue, honor, and integrity.  They used these terms not 

in connection with modesty but in regard to character in the same manner as it applied to 

men. The fifth chapter focuses on Republican Marriage illustrating that political 

partnerships between men and women, within marriage, shared political objectives.  

Mutual respect was capable of influencing, balancing, or swaying opinions. Women 

became responsible for politically motivating their husbands, sons, and brothers. 

Women were not established as ñcitizens and votersò
 74

  The Revolution ñneither 

enhanced their civic status nor expanded their legal rights.ò
75

  Yet, some men of the era 

did recognize women as capable of political thoughts and discussion, as confidants and  

activists, and as allies and adversaries.  When political historian Joseph Ellis refers to 

ñthe Adams team,ò he means John and Abigail.  Likewise Dolley and James Madison 

were an extraordinary example of political partnership.  The Adamses and Madisons 

comprise chapter six. Only one example of a specific objective for each couple is offered 

and analyzed, for examples abound for each team.  

Each chapter demonstrates individuals united in political friendship, alliances 

based on specific goals, whether community, colony, state or nation in scope.  The central 

interests of their objectives were public good. They had expectations of each other, and of 
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the outcomes of their endeavors; as a result, some relationships collapsed while other 

remained intact and surpassed hopes.  The unions for endured demonstrate that political 

ideas in the era of revolution were capable of being greater than the considerations of 

gender, class, ethnicity, race, or religion.  
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CHAPTER II  

  

AN IMPERIAL PROJECT GONE WRONG? 

 
 

Political Friendship Crossing Gender and Race: Sir William Johnson and Molly Brant  

 

 

Enlightenment and personal experience enabled William Johnson (1715-1774) to 

forge political friendships across ethnicities and genders, independent of religion, and 

eventually for a far greater good than his own personal interests.   In the Atlantic World, 

power and position were largely procured from family, networking, and patronage.  For 

enterprising men, with the right connections, the American colonies could create 

fortunes.  Additionally, the British government consistently needed such men to serve as 

administrators and officials for policy enforcement in the colonies.  Beginning in the 

1960s, historians have defined the Imperial Project as the bureaucratic impulse, from 

1748 through the planning of the Southern Campaign in 1778, to revitalize and 

aggressively expand British imperial authority in North America.  In the framework of 

Britainôs Imperial Project, colonies primarily existed for utility and profit of the 

government: economically and militarily, for trade, employment, natural resources and as 

outposts against foreign aggression and competition.
76

    The fact that native people 
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inhabited desired territory was basically irrelevant.  Native American land could be 

purchased or appropriated.  Native Americans themselves could voluntarily evacuate, be 

physically expulsed, or exterminated.  In most aspects William Johnson acted in 

accordance to the patterns of traditional patronage, but in his relationships with Native 

Americans his approach was influenced by enlightened theory and personal experience. 

Johnson was an empathetic exception to the British norm.  In his political alliances he 

sought measures for preservation of Native American culture and society instead of their 

destruction.   

William Johnsonôs psychological perspective was shaped by being raised in a 

country ravaged by overt religious and ethnic prejudice. Born to a Catholic family in 

eighteenth century Ireland, the experiences of Johnsonôs youth created a man uniquely 

able to understand and appreciate the tribal kinship and political networks of Native 

North Americans. The Ireland of his youth, still steeped in mystical Celtic ritual had 

managed to become strangely congruent with the inhabitantsô Catholicism.  Clan 

connections remained strong, although technically the clan systems of Ireland and 

Scotland had been outlawed.
77

   Clans were communities of people connected by a 
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common ancestry that shared mutual aims or interests for the security and welfare of its 

members.  Their Chiefs, or Chieftains, considered leaders among equals originally 

appointed by clan members before becoming hereditary, were primarily responsible for 

protecting territorial integrity.  Unfortunately, habitual antipathy between clans created 

political instability and disunity that left the population vulnerable when invaded by the 

English. By the eighteenth century, people in Ireland, under English control, had 

witnessed a collection of discriminatory enactments collectively known as Penal Laws or 

Penal Codes.
78

   

These repressive laws were actually a compilation of statutes, produced over 

generations, directed toward the Roman Catholic majority and, to a lesser degree, at 

Protestant Dissenters.
79

  Catholics were restricted from secondary education and 

forbidden to teach or operate facilities of higher learning within Ireland.  Catholic 

Bishops had been banished, parishes were limited to a single clergy member, and 

members of the priesthood were forbidden to travel in Ireland.  Such laws restricting 

religious consciousness were notoriously hard to enforce ï especially on an entire 

country.  Catholicism remained the religion of the majority in Ireland.  More easily 
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enforceable, however, were restrictions on civil, economic, and military participation. 

Catholics were prohibited from owning, manufacturing, or selling weapons, books, or 

newspapers.  They could not own a horse worth more than five pounds, purchase land, 

rent land worth more than thirty shillings or for longer than thirty-one years.   They could 

not vote, hold public office, sit in Parliament, practice law, or hold military posts.  

Catholic estates had to be divided between all the sons of the deceased, not entailed 

(bequeathed to the eldest), in an effort to shrink family acreage below that needed to 

sustain a family, thus removing Native Irish from land ownership.  Loss of property 

combined with the lack of education and barring from the avenues of power reduced a 

large portion of Irelandôs Catholic population to abject poverty and into cheap labor.  

Orphans of Irish Catholics were supposed to be raised in Protestant households thereby 

being acquiesced to the faith of the latter.  The last existing popery codes were not fully 

repealed until Catholic Emancipation in 1829,
80

 fifty -five years after William Johnsonôs 

death.  Measures taken against Native Irish paralleled those Johnson witnessed being 

imposed against Native Americans. Inevitably, a man of Johnsonôs intelligence and 

experience would have recognized the repetitive pattern of repression through policy.   

Encouraged by his uncle, and patron, Sir Peter Warren, Johnson acceded to the 

religion of Englandôs power holders.  His motherôs brother had risen to the rank of 

Admiral in the Royal Navy, amassed a fortune, and accumulated vast tracts of property in 

America.  Although most of Sir William Johnsonôs biographers argue that he was 
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religiously ambiguous, it does not correlate into conversion as an easy decision.
81

  He 

was raised in a large family headed by Catholic parents, and at least two of his uncles 
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Johnstown was an Irishman, Edward Wall, who concentrated on the ñthree Rôsò and a heavy emphasis on 

manners.  Johnson believed that education granted understanding and tolerance for others which made 

better citizens for society.  The education of Native Americans, as well as their embrace of religion, would 
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were priests.  He was a descendant of ancient Irish clans and noble Norman Catholic 

invaders that arrived with William the Conqueror. His correspondence, and Last Will and 

Testament, indicate that he was fondly connected and financially generous to the Catholic 

family he left in Ireland.  Choosing to convert in order to seek fortune, Johnson accepted 

Warrenôs offer in 1738 to manage property along the Mohawk River in New York, 

approximately forty-miles from modern day Albany. While administering his uncleôs 

estates, Johnson bought tracts of land for himself and eventually left his uncleôs employ.  

He opened trading posts that exchanged with white settlers and Native Americans alike, 

and accumulated wealth from fur trading.  Before his death in 1774, Johnson was 

estimated to be one of the richest men in the colonies. He was a land speculator, as well 

as a trader, merchant, soldier, and agent for the British government.  A man of great 

energy, perhaps an overachiever, it is probable that Johnson had a psychological need to 

redeem his familyôs social prestige.     

Johnson has been described as both ñexploiter and friendò to the Mohawks.
82

  It 

was to Johnsonôs great advantage that he had been adopted into Iroquois tribal society.  

Documentation, albeit Caucasian comment, indicates that Johnson was well respected by 

the tribe.  The translation of his Indian name, Warraghiyagey, means ña man who 
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undertakes great things.ò
83

 He continued to expand his vast land holdings and built a 

mansion, Johnson Hall, which served as a gathering point for Native American councils. 

Mohawk status was elevated within the Six Nation Confederacy and the tribe profited 

from increased business when Johnson moved the management of Indian Affairs and 

Indian trade in 1762 from Albany to Johnson Hall.
84

  Fifty rugged miles separated the 

locations, limiting Albany government interference.    Considering his background it is 

not surprising that Johnson identified with Native American peoples, was comfortable in 

their culture, and committed to their survival.
85

 Initially Johnsonôs transcultural skills 

served his personal interests but subsequently his esteem for Native culture altered his 

perspective from personal to communal. 

Johnsonôs success and economic prosperity rested on his ability to be an ethnic 

and religious chameleon. The British had need for a man with Johnsonôs talents, 

especially when the Seven Yearsô War (1755-1763) stretched British manpower to its  
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Figure 1. Map of  New England, New York, and parts of Canada and  Pennsylvania.     

One plate from ñA Map of the British and French Dominions in North America with the Roads, Distances, 

Limits, and Extent of the Settlements Humbly Inscribed to the Right Honourable The Earl of Halifax and 

the Other Right Honourable The Lords Commissioners For Trade and Plantations by their Lordships Most 

Obliged and very Humble Servant Jn. Mitchell.ò  Engraving by Thomas Kitchin.  Published in London by 

John Mitchell, 1755. 

Massachusetts Historical Society mhs.org 

http://www.masshist.org/maps/2736_Atlas_4/2736_Atlas_4.htm
http://www.masshist.org/maps/2736_Atlas_4/2736_Atlas_4.htm
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limits.  Government officials relied heavily on Johnsonôs ability to recruit the Native 

Americans to the British cause against the French.
86

  With the assistance of his Native 

American allies Colonel Johnsonôs troops were victorious at the Battle of Lake George 

(1755).  In reward Johnson was elevated to the rank of general and received a baronetcy.  

He accepted the position of Superintendent of Indian Affairs for all the northern colonies 

the same year (1756).  Sir Williamôs papers reveal, and comments recorded by his 

contemporaries support, genuine respect and affection between Johnson and members of 

the Iroquois Nation.
87

   Interestingly, he observed the same qualities in many Native 

Americans that the Founding Generation felt essential in political friendships: virtue, 

integrity, honesty, and interest in the common good of their community. Johnsonôs 

actions indicate, as addressed later in this chapter, that he consistently advocated Native 

American rights. In fact, his objections regarding the maltreatment received by Indians 

increased over time.  This was especially evident upon his marriage to Mohawk Molly 

Brant in 1759 and after the cessation of the Seven Yearsô War in 1763.   

The marriage of Sir William Johnson and Molly Brant was political genius.
88

  

Their relationship, aside from being a union of love, aligned their two clans socially, 
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tradition and that they considered themselves partners in a form of marriage is, I believe, the only condition 

that need be considered.  Their children, the eight of nine who lived to adulthood, carried the surname 
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militarily, and politically.  They both understood the workings of statecraft and traditional 

kinship networks. Both individuals utilized their diplomatic abilities cross-culturally: 

Molly addressed sachems at councils and William corresponded and met with British 

officials.  As it became apparent that the Mohawks would diminish in value to the British 

following the French and Indian War, Williamôs and Mollyôs goals concentrated on 

strengthening community.  Their principal political objectives turned to the long-term 

preservation and autonomy of the Mohawks.  Their context of nation had already begun 

to evolve, seeking political autonomy, cross-cultural equality, and maintaining political 

                         

Figure 2. Sir William Johnson.                                      Figure 3. Artistic Rendition of Molly Brant.  

uppercanadahistory.org  No portrait of Molly Brant exists. The Canadian 

Government commissioned the above rendering 

drawn from written descriptions and portraits of 

related family members.  uppercanadahistory.org 

 

                                                                                                                                                                             
Johnson. Those who married made socially and/or politically advantageous marriages which, at the time, 

would have been virtually impossible for offspring considered illegitimate.  Molly retained her adopted 

fatherôs surname of Brant possibly as a means of retaining familial positions of power and prestige. 
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Figure 4.  Gravesite of Sir William Johnson at St. Johnôs Episcopal Church, Johnstown,  

                   New York.   

Image courtesy of roots.com. 

Notably, Molly Brantôs grave in St. Johnôs Episcopal Church cemetery is unmarked, the exact    

  location in question. 

 

precepts of matrilineal society.  An extensive study could consider if the Johnson-Brant 

alliance would have been powerful enough to have established a political dynasty that 

was cross-cultural and cross-gendered had the British suppressed the American rebels 

after 1776.  

Mary ñMollyò Brant (c. 1736-1796), or Tekonwatonti,
 89

 was a politically active 

Native American woman but her marriage to a powerful white man, and sister to a 

renowned warrior and leader, long placed her story on the historical sidelines. Molly and 

William were partners in life and politics, partaking in friendship that illustrated ña 
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consciousness of shared aims.ò
90

  Their political agenda included the preservation of 

Native American territory, the protection of her people, and preparation of Joseph Brant 

as a Mohawk chief with the ability to understand cross-cultural relations and the 

diplomatic skills necessary for effective political leadership.  Primary documentation of 

Mollyôs life is exceptionally limited.  Fire destroyed many documents during the 

American Revolution, more were lost in the diaspora of her people that followed.
91

  In 

addition there is a language difficulty for those unfamiliar with the Mohawk vernacular.  

Molly could speak, read, and write in the English language but chose to use her native 

language.
92

 She was born into the Wolf Clan of the Mohawk tribe, a matrilineal 

community in which lineage was established by the mother, women participated in 

village political life, and were seen as co-providers in the community. The children 

traditionally carried their motherôs name.   It was from Mollyôs stepfather, Nickus Brant 

(also known as Brant Canagaraduncka), that she adopted her surname and retained such 

following marriage.  Brant was an important member of the Turtle Clan whose matrons 

selected the esteemed Tekarihoga -- essentially the principal diplomatic chief.  As the 

daughter (the notion of ñstepchildrenò was not part of their culture) of sachem Chief 

Brant (diplomatic rather than war chief) she inherited political clout from both parentsô 
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clans.  The influence of European patrimonial influence may have also factored in 

Mollyôs adoption of her surname.  Living in Brantôs household, Molly witnessed, 

firsthand, diplomacy at work.  Her self-confidence appears to have been well developed, 

perhaps a by-product of living in a wealthy household and having contact with 

individuals from different cultures who conducted business with Brant.  This experience 

enabled her to develop into an educated, competent woman, respected for her 

intelligence, good sense, and the quality of her character.    Interestingly, the insights into 

her persona are most often revealed from notations in letters and journals by white male 

contemporaries.  Mollyôs kinship connections made her a clan matron, a position of 

significant political power within the Iroquois Confederacy, and later head matron of the 

Six Nations.  ñShe was a diplomat, a proactive force in Johnsonôs house, and a powerful 

advocate for their causes on the frontier and at the council fires of her people éò
93

 and 

an important partner in a political friendship that crossed the perimeters of gender, power, 

and culture. 

Having spent his youth in Ireland, Johnson understood firsthand the destruction 

that could be wrought onto a society by economically opportunistic invading forces. 

Psychologically it must have been a motivating factor in his desire to protect Six Nations 

peoples and act as a moderator for empathy. Sir William and Molly were earnestly active 

in the protection of Mohawk territory before the Seven Yearsô War ended.  As early as 

1762, Johnson had written his military superiors stressing the Iroquoisô right to their 
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lands.  In correspondence to General Sir Jeffery Amherst, Commander in Chief of British 

North America, dated July 1762, Sir William warned that the maltreatment experienced 

by Native Americans and the theft of their lands would ñprovoke  a great deal of 

troubleé [and disrupt] é political measures, which have been so successfully pursued 

for some time with the many Nations.ò
94

  In a report to the Lords of Trade Sir William 

wrote that the Indians ñwere amusedò by stories that the British had ñupright intentions 

and that they had made war against the French for the protection of the Indians rights.ò
 95

  

As conflict lessened between British and French forces, Johnson reported the Six Nations 

ñplainly found, it [the war] was carried on, to see who would become master of what was 

the property of neither the one or the other.ò
96

  In 1763, Johnson contacted John Tabor 

Kempe, royal attorney general for New York, to convince him of the Indiansô ñreal 

inclinations to keep their Lands.ò
97

  Johnson had warned Amherst that many of the Indian 

Nations contended that they had experienced increased threat to the security of their 

lands, their autonomy, and their personal welfare since the British victory over the 

French.  Amherst who was ñarrogant and ignorant of Indian waysò viewed ñan empire as 

something to be governed, not negotiated and cultivated éò
98

  Amherstôs was an attitude 

William had seen before -- the subjugation of a culture. 
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To Native Americans, friendship was an alliance based upon mutual trust, 

generosity and reciprocity -- it certainly did not identify with General Amherstôs policy 

of retrenchment.  In Iroquois society diplomatic relations involved language laden with 

representations of friendship and kinship, familial metaphors, and integrity between the 

parties was a foregone conclusion (of course, not all individuals subscribe to the modes 

of the majority). Alliances, in Native American culture, most often referred to 

ñfriendshipsò as between ñbrothersò and equals, whereas English diplomatic language 

featured paternalistic representation between ñfatherò and ñson,ò suggesting one partyôs 

superiority over the other.
 99

  Sentiments of superiority breed prejudice and intolerance. 

Cultivating Native American favor was expensive, thus resented.
100

  Participation 

in the Seven Yearsô War had disrupted Native Americansô self-reliant systems of 

production and traditional economic patterns.  In return for their war involvement, Indian 

communities relied on allies to provide them with food, clothing, and gunpowder, but the 

English suddenly cut back on supplies when their Indian allies were no longer needed.
101

  

In 1763, when Indians expected to receive British goods and gifts, cost-conscious 

officials and profit-minded British traders were not in a generous mood.ò
102

  When 

Amherst, as commander, stated ñI Cannot See any Reason for Supplying the Indians with 
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Provisionséò
103

 it meant that, as long as he was in control, no assistance would be 

forthcoming, regardless of the consequences suffered by Native Americans. Amherst also 

forbad the sale of guns and ammunition to Native Americans, which made accustomed 

hunting nearly impossible, and arguably amounted to a death sentence.  It also meant that 

there would be no deerskins to trade ï a primary commodity in Indian society.  Amherstôs 

actions ñseemed not just mean-spirited but an act of aggression.ò
104

 Tensions increased as 

the British pressured Indians to adopt codified English laws, including execution for 

certain crimes.  Government -- or State -- ordered execution of an individual was a totally 

alien concept to Native Americans.  Quite simply, they were appalled, very resistant, and 

more determined to remain autonomous. In his colossal egotism Amherst thought he 

could bring the Indians to heel.  The result was Pontiacôs Rebellion (1763-1765), a 

bloody revolt that damaged or destroyed most of the settlements and British Forts in 

Indian territory and along Pennsylvania and Virginia frontiers.
105

 Sir William had 

forewarned the Lords of Trade in London, in 1763, that Amherstôs ignorance and 

contempt would have dire consequences.
106

  Unfortunately, ñif generosity and reciprocity 

defined alliance, none existed with the continentôs new overlords.ò
107
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Amherstôs form of statecraft ñbrought a rain of death down on British garrisons in 

the North American interiorò and upon traders and squatters by Native retribution and 

rebellion.
108

 George III, in an attempt to repair damage to British-Native American 

relations, offered his Royal Proclamation of 1763, toward creating ñlong-range 

enlightened Indian policy.ò 
109

  As well as declaring boundaries and policy regarding 

Quebec, Florida, certain Virgin Islands, the annexation of additional lands into ñourò 

province of Georgia ï basically asserting territories claimed in the Peace of Paris treaty 

(which officially ended the Seven Yearsô War) ï King George affirmed that it was 

ñessential to our interestò and the security of the American colonies: 

 

that the several Nations or Tribes of Indians with whom We are 

connected, and who live under our Protection, should not be molested or 

disturbed in the Possession of such Parts of Our Dominions and Territories 

as, not having been ceded to or purchased by Us, are reserved to them, or 

any of them, as their Hunting Grounds é And We do hereby strictly 

forbid, on Pain of our Displeasure, all our loving Subjects from making 

any Purchases or Settlements whatever, é
110

 

 

The statement was given at our Court at St. James's the 7th Day of October 1763, in the 

Third Year of our Reign.  ñOur,ò in the above context, meant the person of His Majesty, 

the King. 
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His Majestyôs intentions and threats appear to have been easily disregarded by 

many of his subjects who were three thousand miles away.  Squatters and migrants on the 

frontier basically accorded to their own desires.  Johnson informed Henry Moore, 

Governor-in-Chief of the colony of New York, in detail that the Mohawks were ñgreatly 

alarmedò by the continuous pilfering of their land and ñearnestly requestedò from the 

Kingôs government a method for securing ñtheir village and planting grounds to them & 

their posterity.ò
111

  Yet, in 1768, Mohawks were forced to produce an original deed for 

Kayaderosseras, territory threatened by white usurpation, although it had been held by the 

Iroquois for generations.  In spite of having fought with the British during the Seven 

Yearsô War, Native Americans of Iroquoia found their territory continually shrinking in 

size, unable to stem the flood of speculators, settlers, swindlers, squatters, and soldiers 

onto their lands.
112

  In 1774, when government officials complained to Johnson that the 

Indians had committed offences against white men, he reminded Major General 

Haldimand that ñoutrageous and licentiousò acts had been committed by British soldiers 

against Native Americans; that trespassers, particularly from Virginia, were still forcing 

entry onto Indian lands; and, Johnson, warned that the Indians, ñparticularly the Warriors 

[would] not sit contented, & see themselves deprived of their Hunting, their Country, & 

their Lives.  The few Acts they have committed compared with what they suffer are 

nothing,ò he contested.
113

  Johnson continued, with comments laden with harsh criticism 
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of British hypocrisy and reiterating insults previously directed at Native peoples 

ñespecially when we consider that they are a People without Laws or Authority, & that 

we pretend to both, tho as they say we Manifest neither.ò
114

  Johnsonôs condemnation 

erupted from one who had experienced ethnic repression and was witnessing it against 

others.  Accustomed to success in their diplomatic endeavors, William and Molly met 

with significant frustration trying to preserve Mohawk territory.  

Statecraft holds little hope when the desired outcome is genocide. William and 

Molly quickly realized that the Iroquoisô literal survival, their lives, were under as much 

threat as their land.  While Johnson endeavored to preserve Mohawk land in 1763, his 

commander in chief, General Sir Jeffery Amherst, was giving orders to exterminate 

Indians.  Ethnic hatred toward Native Americans was rampant among British authorities 

in the American colonies.  Like many others, Amherstôs animosity was intense and he 

had no qualms over killing Indian women and children, as well as men.  As early as 

summer 1761, Amherst had provided Johnson with an example he considered worthy of 

imitation against ñthose You are to Treatò
115

 -- meaning the Six Nations.  In the southern 

colonies five thousand Cherokee men, women, and children had managed to escape into 

the woods after fifteen of their towns were demolished, but Lt. Colonel James Grant had 

taken the precaution of destroying 1400 acres of corn, peas, and beans, so if the Cherokee 
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failed to ñmake proper Submission, they cannot fail of starving in the Winter.ò
116

  What 

Amherst advised, in a word, was annihilation, not alliance. 

Smallpox was more expedient than starvation.  Amherstôs association with the 

deliberate spread of the disease to Native Americans was less an aberration than one 

might hope or expect.  The use of smallpox as a biological weapon against Indians was 

actually sanctioned by ñan impressive array of British officers.ò
117

  The smallpox virus 

was like a plague.  It was highly contagious and greatly feared.  The initial symptoms 

replicated a nasty bout of flu accompanied by agonizing head and backaches.  The first 

sores appeared in the mouth, throat, and nasal passages.  The blisters in the orifices 

spread the internal infection in two ways.  An inward turn caused profuse bleeding from 

the eyes, nose, and mouth tissues commonly followed by a quick death.  An outward 

spread of the virus formed a rash that could cover the entire skin and orifices producing 

painful pustules that enlarged daily and eventually seeped rank smelling discharge before 

blinding, choking, scabbing and scarring, or causing death.  The process took about 

thirty-two days and, depending on the case severity, caused a long painful death or could 

leave the skin horribly scarred and disfigured.
118

  Inoculation that the required the 

application of the pus-like seepage from an infected individual be smeared into a slit 

incised on the skin of the healthy person.  One hoped for a light case of smallpox, which 

                                                           
      

     
116

 SWJP, III, 517, June 1761. 

 

     
117

 Elizabeth A. Fenn, Pox Americana: The Great Smallpox Epidemic of 1775-1882 (New York: Hill 

and Wang, 2001), 88-9. 

 

     
118

 This summarization on the progression of the smallpox virus on the human body is composed, but 

condensed, entirely from Fenn, Pox Americana, 14-20. 



58 
 

would grant them lifetime immunity.  It was, however, a gamble as the most extreme 

scenarios could also result from inoculation.  Therefore, it is remarkable that Sir William 

and Molly convinced large numbers of Mohawks to be inoculated against smallpox.
119

  It 

is doubtful that Johnson could have convinced them to undergo the dangerous procedure 

without the involvement of his influential Mohawk wife.  

Correlation of correspondence dates indicate that Amherst thought the 

annihilation of Indians was at hand in July and August 1763.  In his letter dated July 7, 

1763 to Colonel Henry Bouquet at Ft. Pitt where smallpox had recently erupted, Amherst 

asked, ñCould it not be contrived to send the Small Pox among those Disaffected Tribes 

or Indians?ò
120

 He advised that ñWe must on this occasion, Use Every Strategem in our 

power to Reduce them.ò
121

  Amherst had written to Johnson on July 9, 1763, indicating 

the desire that ñmeasures to be taken as would Bring about the Total Extirpation of those 

Indian Nations.
ò122

  Bouquetôs July 13
th
 response stated he would attempt to spread the 

disease among the Indian tribes ñwith Some Blanketsò and expressed his wish to hunt the 

Indians with ñEnglish Dogs, supported by Rangerséò
123

  Amherstôs orders to Bouquet 
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on July 16
th
 was to use the blankets, as well as to ñTry Every other Method, that can 

Serve to Extirpate this Execrable Race.ò
124

    Amherst raged in a note, dated August 7
th
, 

to Sir Williamôs deputy superintendent, George Croghan, that ñ...their [Native 

Americansô] Total Extirpation is scarce sufficient Attonementéò
125

 for the loss of white 

lives and British property.  His correspondence to Johnson, dated August 27, 1763, is 

chilling in its ascertainment.  His wish, underlined for added emphasis, to ñput a most 

Effectual Stop to their very Beingò is quite sobering.
126

  

If his dispatches are any indication, Amherst must surely have ranted about the 

extermination of the Native race face-to-face with Johnsonôs close contacts and kinsmen.  

Along with the correspondence, records reveal that both Guy Johnson (Sir Williamôs 

personal secretary) and George Croghan had been in Amherstôs physical presence in 

1763.  His statements would have been swiftly carried to Johnsonôs ears because 

Croghan, a fellow Irishman, was extremely loyal to Sir William and married to a Native 

American woman, and Guy Johnson was Sir Williamôs son-in-law as well as his nephew.   

Molly and Sir William had recognized the profound threat to Native peoples and 

coordinated their diplomatic skills to convince thousands of Mohawks to be inoculated in 
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the ensuing years.
127

 Years after Sir Williamôs death, Guy Johnson was consulted by His 

Majestyôs historiographer Dr. Robertson for information regarding ñAmerican Indiansò 

and disease.  Guy reported the devastating effect smallpox had on the native population.  

He noted that ñSir William Johnson caused most of the Mohawks to be inoculated, which 

was attended with so much success that they [the Mohawks] much approved of it 

[inoculation].
ò128

   

  Concurrent with the mass inoculations Sir William directly communicated his 

concerns to the Lords of Trade.  In circumventing standard hierarchical channels of 

military protocol he jeopardized his position in order to protect Native Americans. In his 

July 1763 communiqué to the Lords, Johnson argued that he had gained the confidence of 

Indians in North America, had assured the Nations that English plans for ñtheir [Indians] 

entire Extirpationò
129

 were totally false. If friendship, and trade, was to be maintained 

between the two cultures, he contended, promises made by the English had to be 

enforced.  Johnson not only questioned Amherstôs actions, he clearly insinuated that 

British prestige among Native Americans might have been irreparably damaged. Sir 

William sent his deputy George Croghan to England, carrying his missives and verbal 

messages. Shortly thereafter Amherst was recalled to England where he was reprimanded 
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by Lord William Darlington for ñthe present posture of Indian affairs.ò
130

  Amherst was 

replaced by Lt. General Thomas Gage.  It was a political coup for Sir William and Molly.   

In failing health Johnson contacted General Gage in April 1774 and requested that 

the next Superintendent be someone ñwho possessed the Affections of the Indians.ò
131

  

He stressed that one must live among Native Americans to understand ñtheir Politics and 

Customs é Disposition and Usages, joinôd to a Knowledge of the Manner in which 

Business has been conducted with them.ò 
132

  Sir William was advising that his 

replacement be a person who could understand, appreciate, maintain respect, and move 

between cultures.  In addition, he reflected that his ñPrinciple Motiveò had been to ñserve 

the Public.ò
133

  Johnsonôs actions indicate that he viewed Native Americans as members 

of the public, not impediments to British imperialism.  

Williamôs and Mollyôs aspirations for Mohawk lives and lands were attained only 

for a short time, but their mentoring of Joseph Brant continued to reap rewards for 

generations.  In Sir Williamôs and Mollyôs estimation, Joseph could become a cultural 

hybrid, a leader trained to maneuver between the two cultures.
134

  Joseph was Mollyôs 

younger brother, a smart, proud, rambunctious favorite of Sir William.  Surviving 

correspondence between Molly and Joseph is extremely limited but the contents verify 

that the two were close confidants. The next generation of Mohawks would need a person 
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who was a skilled warrior and talented diplomat.  In boyhood Brant displayed qualities of 

intelligence, studiousness, and regard for duty.  Like his sister, he had been exposed to 

European customs, manners, language, style, business dealings, and had been sent to 

school.  Under Johnsonôs active guidance Joseph attended Eleazar Wheelockôs Indian 

School, also referred to as Moor's Charity School (1754-1767), in Lebanon (now 

Columbia), Connecticut with several young Mohawks Johnson had chosen.
135

  Joseph 

exhibited great enthusiasm for Christian religion and Wheelock hoped to have him 

prepared for the ministry.  Johnson, however, was not placing his prot®g®ôs higher 

education in the hands of evangelicals, nor for the ministry.  ñWithout informing 

Wheelock, Johnson prepared to place Brant at Kingôs College [now Columbia 

University], an Anglican institution in New York City.ò
136

  The outbreak of Pontiacôs 

Rebellion halted Josephôs higher learning; however, even though his opportunity for 

college passed, he remained a lifelong scholar.  As a teenager, Joseph had gone into battle 

during the Seven Yearsô War at William Johnsonôs side and had proven himself a 
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Mohawk warrior.  In 1763 he went to war again, and in 1777 he became a war chief 

fighting against the American rebels. 

                                  

Figure 5. Joseph Brant by George Romney, 1776.          Figure 6. Joseph Brant (Thayendanegea),  

       c. 1780. 

National Gallery of Canada, Ottawa      Chief of the Six Nations   
  Archives of Canada Print,  

Reference Code: S2076    

The print on the right appears to be a reproduction of the painting, but is noticeably more ethnic. As noted  

above, the print was produced in Canada, which may indicate a racial influence.  

The skin tones in the Romney work are considerably lighter, not a condition of reprinting.           

The American War for Independence wreaked terrible havoc in upper New York 

and Iroquoia.  The Six Nations were divided over neutrality, Patriot or Loyalist positions. 

Molly and Joseph served the Loyalists during the American Revolution. Molly was a spy  

and Joseph became recognized as a formidable warrior chief.  Their Loyalist support was, 

naturally, an attempt to choose the winning side, and gain any advantage possible for 

http://national.gallery.ca/english/index.html
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their tribe.  It was vested not in deep belief in the British cause but as a means to seek the 

best outcome for their people.  Molly believed that supporting the Loyalist cause offered 

the most security to the Native tribes and her familyôs position.  They considered the 

Americans to be land-hungry.  That the United States was maintaining African slavery 

was unsettling to many Native Americans who feared Indian slavery would follow a 

Patriot victory.  Operating a trading store made Molly privy to military operations 

planned by both sides.  She passed along vital information to her brother Joseph, while 

providing food and ammunition to Loyalist groups. Mollyôs intelligence enabled a 

Loyalist ambush on American Patriots at Oriskany.  In retribution Patriots burned 

Mollyôs home in Canajoharie, forcing her first to Cayuga and then Niagara.  Colonel John 

Butler desired Mollyôs assistance at Niagara where throngs of refugee Indians sought 

protection.  Mollyôs son-in-law Daniel Claus informed her stepson, Sir John Johnson, that 

ñMary Brant will outdo fifty Butlers in managing and keeping [the Indians] firm [in the 

Loyalist cause].ò
137

  Molly also spoke before the war council on behalf of the Loyalists.  

Following the 1777 British defeat at Saratoga, Chief Cayengwaraghton of the Cayuga 

denounced the English and urged the Confederacy to declare neutrality.  Molly Brant rose 

to her feet before the council and directly challenged Cayengwaraghtonôs words.  In that 

instant she transcended traditional matron powers and spoke as a war chief.  Invoking 

memories of her husbandôs deeds on behalf of the Six Nations, she convinced those 

already associated with the Loyalists to continue their support.  Through the strength of 
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their connection with Sir William, Molly and Joseph had achieved extraordinary political 

influence.   

Mollyôs and Sir Williamôs strategy to cultivate Joseph into a Caucasian-respected 

cross-cultural spokesman for American Indian rights was especially successful. Brant 

was as competent in diplomacy as he was in war, and he walked easily between different 

cultures.  He became a prosperous Canadian gentleman farmer, a village chief and 

sachem, who enjoyed the cosmopolitan style of London.  His dress habits were described 

as impeccable and meticulous, and he always seemed aware of the importance of his 

visual representation upon others and how the subconscious was capable of influencing 

opinions. Brant was educated and enlightened, intelligent, handsome, charismatic and 

ambitious ï a winning combination, made more formidable by his successful hybrid 

acculturation. Through his leadership Joseph ñhoped to appropriate elements of British 

culture to serve Indian ends: to build a syncretic cultural fire wall against colonial 

domination.ò
138

   

The first 

shots reached 

the world 

revolution/ 

independence 

war on/ father 

against son against 

brother/ torn between 

England and Freedom. 

 

The Indian lost.
139
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Ultimately, the Americansô successful rebellion against the British had dire repercussions 

for Native Americans. 

The Treaty of Paris, which concluded the direct hostilities between the British and 

Americans, gave away land the British did not own -- vast tracts of land in and around the 

Mohawk Valley. Adding insult to injury, Native American tribes who had fought with the 

British were even excluded from negotiations. In arbitrating with British authorities for 

recompense, Brantôs diplomatic strategy argued for compensation based on Mohawk 

loyalty rather than attempt to regain the unattainable.  Brant recognized the government 

tendency to compensate on the basis of loyalty not losses.  It was a wise move for his 

people. Along with grants of land in Canada, the Grand River acreage, the government 

agreed to expenditures for a school, a church, and a mill.  The English also remitted 

ȥ15,000 to the Mohawks, whereas the other Five Tribes combined received only ȥ12,000 

to share between the five.
140

  There are both positive and negative interpretations of 

Joseph Brantôs actions and the long-term results.  However, it appears that in the two 

centuries that have followed, those Native Americans who had relocated to Canada fared 

far better and received more respect than their counterparts who remained in the United 

States.  The key may have been Joseph Brantôs ability to effectively represent the 

Mohawks in negotiations with the British.  He understood the culture and politics of 

those with whom he negotiated.  Mollyôs and Sir Williamôs greatest political success was 
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in providing Chief Joseph with the cross-cultural skills he would require to help preserve 

the Mohawk people and their culture into the future.   
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CHAPTER III 

 

INTELLECTUALS OF COLOR IN COLONIAL AMERICA: POLTICAL 

FRIENDSHIP AMONG THE UNREPRESENTED 

 

 

Embracing Ethnicity: Samson Occom and Joseph Johnson
141

 

 

 

ñWe proceeded to form a Body Politick ï We Named our Town by the Name of 

Brotherton, in Indian Eeyawquittoowauconnuck.ò
142

  This statement indicates that not all 

North American communities desired to be subjects of the British Empire or members of 

the newly formed United States -- some simply sought autonomy. Brotherton, established 

in 1775 on the New York frontier, was the first community planned by Native American 

missionaries for their Indian brethren. While many Native Americans had adopted the 

Christian religion in sincere hope of salvation, and possibly acceptance, others believed 

that whites would never fully accept their race and that survival depended upon 

segregation.  It was in the context of the latter that Brotherton was founded.
143
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Two primary leaders of the movement, Joseph Johnson (c. 1750-1776)
144

 and his 

father-in-law Samson Occom (1723-1792), believed that Christianity and education, 

combined with English language literacy, would facilitate political autonomy for Native 

Americans.    Johnson and Occom, both of the Mohegan tribe, were allied through their 

political ideology, theology, kinship, and friendship.
145

  These were strong bonds, each 

sufficient to produce a political friendship, but when shared by members of an oppressed 

minority they became powerful ties of mutual support for ethnic endeavors.  Together 

these men directed the unification and relocation of Christian members from seven 

Algonquin tribes of New England to form the multi-tribe, or pantribal, community of 

Brotherton.
 146

  Johnson had initiated the idea but his early death left Occom as the key 

organizer, spiritual and political leader of the project.
147

  In addition, it was also an effort 

to ignite a cultural reawakening, an attempt to recapture Native American social 

traditions of common good, and to restore racial dignity and pride. 

Personal experiences convinced Johnson and Occom of the necessity in order to 

establish an identity-defining pantribal community. As boys, Occom and Johnson, a 

generation apart, had gained entry into Eleazar Wheelockôs Moorôs Indian Charity School 
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for Indians.  Both men were gifted in languages, writing, and elocution.  Both became 

ministers of the enthusiastic New Light Presbyterian faith and educators of Native 

Americans.  As itinerant preachers, both had witnessed the repression and poverty 

experienced by most Algonquins in New England.  Indian tribes in the northeastern 

colonies had been steadily decimated through war, disease, and displacement since the 

first white Europeans had arrived.
148

  They continued to suffer from the greed and ethnic 

hatred professed by the majority of the white race. Occom and Johnson recognized that 

poverty, the lack of rights, and social ostracism incited and imbedded widespread racism 

and perpetrated more ethnic injustice.  Native Americans of New England, by the mid-

eighteenth century, resided in small population pockets within territories dominated by 

white people. Surviving members of the tribes that had once thrived in the region were 

referred to as ñremnants.ò The Indians were, essentially, a voiceless minority.  Johnson 

and Occom contended that the answer to their problems was the establishment of 

segregated communities with enough territory for Native Americans to return to the 

hunting and fishing traditions of their forefathers but still embracing Christianity, as well 

as implementing a grid-based village and European-American agricultural structure.  The 

community would be self-sufficient and a pantribal sovereignty -- all interwoven with 
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education, egalitarianism and common good (Enlightenment) values which would 

ultimately forge a new political identity for these Native Americans. 

Personal experience induced Johnsonôs and Occomôs convictions that Native 

Americans could best be ministered unto, taught, and governed by other Native 

Americans. Conversion was a survival tactic for many Christianized Native Americans. 

The longstanding argument for white European superiority had been their acceptance of 

Jesus Christ.  Johnson and Occom applied the same argument to their own people.  

Unlike Sir William, who, arguably, made convenient use of religion, Occom and Johnson 

were committed to incorporating New Light principles into Brotherton politics and 

culture.  They adhered to the notion that their native forefathers, and any other 

unrepentant Indians, who failed to accept Jesus Christ as their savior were justly judged 

as savage.  Johnson was more fervent in his opinion, declaring that Native American non-

believers were deserving of ñdisrespect and disesteem.ò
149

  To different degrees the men 

shared the conviction that the non-converted invited prejudice toward all Native 

Americans.  Already the majority of whites unfairly viewed all Indians with ñdisdain,ò 

even those who had ñSincerely Separated ourselves [by accepting Christianity] é be also 

despised, in the eyes of the Polite world.ò
150

  It had long been obvious to Johnson and 

Occom that even Christianized and ñcivilizedò Indians would remain far from equal in 

the white world.  Occom had stated years earlier that whites ñdonôt want the Indians to go 
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to heaven with them.ò
151

  He commented on being the victim of discrimination in his 

autobiographical narrative in 1768.    Occom had demonstrated that he was a superb 

minister and missionary, but the Presbyterian commissioners continued to treat him as 

inferior.  They saw Occom as ñan Indian first and Christian second.ò
152

  White 

missionaries, who could not speak the language of the native people, were paid much 

more for their work among the Indians than Native American missionaries.
153

  ñI am an 

Indian,ò Occom wrote, and ñI did not make myself so.ò
154

  What he was implying was 

God, who created all, made him an Indian.  What gave other Christians the right to claim 

superiority when it was clearly stated in the Bible that God created man in his own 

image? Why were Christian Indians victims of racism when they had done nothing to 

warrant discrimination?  Johnson vented his frustration too.  Prior to his relocation west 

he leveled criticism at the unchristian behavior of white New Englanders, writing ñSo 

now Brethren [fellow Native Americans Christians], we leave the English [whites] those 

who have acted unjustly towards us in New England, I say we leave them all in the hands 

of that God who knoweth all things, and will reward every one according to their deeds 

whether good or Evil.ò
155

  In other words, there would be a reckoning and Native 

Americans would be recognized by the Holy Deity as the more worthy Christians.  

However, while on earth, Native Americans would be more harshly judged than their 
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white counterparts.  Indians had to present a morally superior example of Christianization 

and civilization if their segregated communities were going to be considered politically 

equal.   

ñIndians must have Teachers of their own Colour or Nation.ò
156

  To Occom and 

Johnson it was essential that Indian children learn to speak, read, and write in the English 

language. The intention was not to supplant native dialects: the objective was to preserve 

traditions and cultural identity (to the exclusion of Pagan religion).  Their approach was 

bilingual education.  They taught and preached in both languages. Native vernacular was 

an important feature in retaining identity. English was the language of those who held 

power.  It was important for Native Americans to understand, and have the ability to 

communicate in the language of the whites for economic and legal issues and for 

negotiations to retain resources and rights. Additionally, Occom had recognized that 

Native American children learned by using a different set of skills than whites. He 

realized that oral teaching (orality) was a far more effective means for teaching Indians.  

Native American culture was based on oral tradition, a style formatted by ñsentence 

structure, thought clusters, redundancy,ò and ñproximity to the human life worldò that 

was ñempathetic and participatory.ò
157

  He recognized that ñthey distinguish the sounds 

by ear, but their eyes canôt distinguish the letters.ò
158

  Strategies for teaching whites 

centered on literate styles of grammatical ñanalysis and abstractionò that were 
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ñcounterintuitive to New Englandôs [Native] oral-based cultures.ò
159

  Occom adopted 

teaching strategies that were phonic, tactile, and that incorporated the natural world.  For 

example, he placed each letter of the English alphabet on a piece of tree bark for students 

to pick up (tactile), often with a pictogram from the natural world (a leaf on the letter 

ñLò), then he randomly enunciated either the name or sound of the letter.  To Occom and 

Johnson it was paramount that the Native children gain proficiency in English.  They 

were certain that maintaining a separate but equal existence required understanding 

intricacies in American dealings which was not possible without fluency in English.   

On March 13, 1773, Johnson and Occom presented their plan for unity, 

relocation, and autonomous segregation to council leaders of various southern New 

England tribes.  By December the project, subsequently called the Brotherton Movement, 

was ready to invite Christian members of seven Algonquin-speaking nations to merge 

and emigrate: the Mohegan, Montaukett, Farmington, Narragansett, Niantic, Pequot, and 

Stockington tribes. Johnson and Occom literally wrote and preached their imagined 

community into creation.
160

  Emigration and resettlement were expensive, thus 

fundraising was essential.  Relocation was fraught with danger and discomfort -- 

intimidating factors that could inhibit adherents.  Communication and correspondence, 

speeches and sermons, in Algonquian and English, were necessary to generate capital, 

supporters, and settlers. They worked tirelessly, driven to achieve their objectives.  The 
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amount of correspondence produced indicates that these men were networkers long 

before the term was fashioned.  Friendships and acquaintances developed at former posts 

as schoolmasters and ministers provided them with contacts who could offer political or 

financial assistance to the Christian Indiansô endeavor.   

The most important contact, in the context of the project, was Sir William 

Johnson, British Superintendent of Indian Affairs in North America.  Samson Occom and 

William Johnson had established an acquaintance during Occomôs first ministerial visit to 

the Oneida Indians in 1761.  Subsequent visits had strengthened the connection. In fact, it 

appears quite friendly which is interesting considering Sir Williamôs opinion of 

Presbyterians as noted in the previous chapter.
161

 Occom was well aware of Sir Williamôs 

dedication to Native peoples.  He had sought Sir Williamôs advice and assistance in 1764 

regarding a dispute with the governing bodies of Connecticut over land and Mohegan 

autonomy.   Sir William shared Occomôs and Johnsonôs conviction that education and 

Christianity were equal components in establishing Native American citizenship and 

necessary to gain and maintain political and territorial rights.
162

  Occom and Joseph 

Johnson having taught and ministered intermittently in Iroquoia understood Iroquois-

style diplomacy and were familiar with the Iroquoian language. Occom, and later 

Johnson, in corresponding with Sir William, wrote in English but incorporated the 

traditional complimentary and flowing manner of Native American language, and 

integrated terminology common in Mohawk diplomacy of which Sir William was most 
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acclimated.  The complimentary language of Native American diplomacy could hold a 

variety of implications: sincere admiration, appeals, aspirations, polite shaming, even 

veiled insults politely delivered.  To truly understand the message one must gain insight 

into the individuals, their relationship, and the context in which the material was written. 

The same theory is necessary in determining the nature of a friendship.  Occom 

commenced his letter requesting relocation assistance acknowledging that the New 

England Mohegans were aware of the ñtrue friendship and sincere Serviceò
163

 that Sir 

William had availed to the Six Nations of the Iroqouis (primarily located in New York 

territory). Occom appealed for assistance to New England Indians on par with that 

received by the Iroquois, and, of course, conveyed the request within complimentary 

language.    God, he wrote, in ñgreat Wisdom and unstand[i]ng has Sent you [Sir 

William] in these parts of the World é and it mov[e]d your Heart in a Way of 

Commisiration ï and God hath made you a mideator [mediator] between the Natives and 

the other Nations, and Now the Eyes of Many Nations are upon you for help é
ò164

   

Unfortunately, Sir Williamôs response is lost, probably destroyed by the Albany State 

Capital fire in 1911.  Regardless, Sir William was, by political position and strength of 

personality, the most influential spokesman for Native affairs and contacting him set the 

stage for visitation and relocation of Algonquin Christians.    

Sir Williamôs support was essential.  He was able to apply a degree of influence 

on Six Nations council decisions -- upon which an invitation to relocate depended.  In 
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September 1773, Joseph Johnson, with the encouragement of Sir William, spoke to the 

Oneida council regarding land for resettlement.
165

 Most certainly he and Occom had long 

conferred on the content and approach for the speech.  He addressed them in the English 

language, although from his years spent in the region he was familiar with Iroquoian 

dialects and translators were readily available too.
166

  Arguably, he used English as it was 

the language of the literate, the vernacular of the politically powerful. The delivery of the 

speech in English also stressed Occomôs and Johnsonôs objective for English language 

literacy among the Native Peoples.   Addressing the Oneida as wise and beloved elder 

brothers, Johnson described the experiences of Algonquin communities: 

 

é our forefathers were blind, and ignorant yea drowned in Spirituous 

Liquors; the English stripped, yea they as it were cut off their Right hands; 

-- and now we their Children just opening our Eyes, and having 

knowledge grafted é -- I say that now we being to look around, and 

Consider and we perceive that we are stripped indeed, and having nothing 

to help ourselves, and thus our English Bretheran leaves us and laugh.
167

 

 

Essentially, Johnson contended that western Indians were fortunate to have had less 

contact with whites for it meant their way of life had been less degraded, yet as the 

Oneida had adopted Christianity they had spiritually advanced.  He asserted that the 

English had purposely prompted the Algonquin ancestors to drunkenness in order to gain 
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unfair advantage.
168

  They had ñstrippedò the New England tribes of their land, their 

culture, customs, traditions, and left them devastated.  Then, to add insult to injury, they 

had the audacity to laugh at the Native Americansô trusting quality of character and called 

them gullible.  The Algonquin Christians looked to their elder, thus wiser, Oneida 

brothers to help them resuscitate traditional hunting and fishing customs.  The Oneida, 

for the most part, and with some prompting from Sir William, embraced their brothers 

and granted a section of land for the Brotherton project.  Occom recorded the news of 

Joseph Johnsonôs success rejoicing that ñSir William is Heartily engagôd in the affair é 

he promised us his assistance, all in his power, and he has already é [done much] to help 

us.ò
169

  His enthusiasm was compounded by the fact that more members of the Algonquin 

tribes had ñJoined to seek for a new Country amongst our Western Bretherin; éò
170

  The 

first hurdle in the realization of their project had been cleared: western territory had been 

secured.  Johnson and Occom were going to lead their saved, sober, and hardworking 

followers toward a Native American Canaan. 

Joseph Johnson led the first group of pantribal settlers into Oneida territory in 

1775.  Occom remained anxious for information regarding their progress and was quick 

to send inquiries and advice:  
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Let me know by the first opportunity, how the Indians [in New York] 

appear now towards our Indians [from New England], and if anything 

is in agitation Worthy of notice let us know it, -- Whatever you do keep 

Peace among yourselves and hear to one another for your mutual good, 

--  Take God with you in all your Concerns, let his Word be your Rule 

both in your Religious and Temporal [secular] Concerns, Enrich your 

Minds with the Word of God é
171

  

 

 

The initial plan had been for the two men to divide the political, spiritual, educational, 

and social leadership responsibilities between Johnson in the West and Occom in the 

East.  However, the American Revolution erupted before many members were able to 

relocate, making travel too dangerous. Johnson and the early Brotherton emigrants caught 

by the intensifying war found refuge among the Native Americans of Stockbridge, 

Massachusetts.  Not until 1784 was emigration to Brotherton able to resume. However, 

the time they spent with the Stockbridge Indians resulted in achieving another of 

Johnsonôs and Occomôs long-term goals.  Following the example set by the Brotherton 

group, Christian members of the Stockbridge community decided to relocate westward 

founding New Stockbridge in New York territory between 1783 and 1786. Among 

Occomôs many messages of encouragement to the Brotherton community was: ñLet us, 

then go on in Serving the Lord our God and let us help one another in all our Concerns, 

May we be found to build up one another both in our Temporal and in our Religious Life 

éò
172

  His rhetoric to the Native American autonomous community held tones of 

theocracy which, inevitably, caused friction as some individuals gained interest in the 

separation of church and state.  Objectively, we must recognize that Occomôs letters, in 
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addition to being supportive morale boosters, were also sermons to his flock.  Part of the 

community design was rooted in the morals, lessons, and reasons cited by their religious 

leaders.  

As the War for American Independence appeared imminent, Johnson and Occom  

sought to persuade Native Americans against involvement in the conflict of the whites.  

Johnson stated his concerns of a bloody war in a letter to Sir William, July 8, 1774.
173

  He 

worried for the survival of their fledgling society amid destruction.  They hoped Sir 

William would caution the Indians to remain neutral.  Unfortunately, Sir William had 

died on July 11
th
.  Joseph Johnson died in 1776.  His death was a great loss to the 

Brotherton movement.
174

  He disappeared while traveling alone and his body was never 

found.  Joseph had been carrying missives from George Washington to the Native 

Peoples appealing for moderation and neutrality.  Occom, too, appealed for moderation.  

He wrote the Oneida, in 1775, that he rejoiced that they had not yet meddled in the 

ñFamily Contentions of the Englishò [British and American]é 
175

  The following extract 

from his letter, although lengthy, is valuable for its many important insights:        

 

Beloved Brethrené the People in this Country [America] live more upon 

a level and they live happy, and the former Kings of England use to let the 

People in this Country have their Freedom and Liberty; but the present 

King of England wants to make them Slaves to himself, and the People in 

this Country donôt want to be Slaves,---and so they are come over to kill 
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them, and the People here are obligôd to Defend themselves, they donôt go 

over the great Lake [Atlantic Ocean] to kill them. And now I think you 

must see who is the oppresser and who are the oppressed and now I think, 

if you must join é you canôt join the oppressor é.
176

  

 

 

Occom notes the disparity between English classes in Britain versus the middling nature 

and sense of egalitarianism in American society.  Americans were being oppressed by the 

British.  Additionally, war would reduce Native American numbers and make relocation 

on a mass scale impossible in a conflict zone.  Interestingly, Occom grouped whites into 

two categories: those who sought liberty and freedom and those who oppressed.  If 

Native Americans felt they had to participate in the war, Occom argued, at least let them 

assist those who were being subjected to repression -- the Americans -- for surely, those 

who were freed from oppression would not seek to repress others. 

Resettlement progressed again, but not until 1785.  On November 7, Occom 

christened the town Brotherton and the members ñproceeded to form a Body Politick.ò
177

  

Samson Occom had been left without his primary partner in the project.  Nearly alone, it 

fell to Occom to intellectually, politically, and spiritually lead the movement and pursue 

diplomacy on behalf of his brethren in Connecticut and New York.  This he 

accomplished by his ceaseless, exhausting, often painful travel between the two 
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locales.
178

 Occom relied on his brothers-in law, Jacob and David Fowler for assistance.  

The Fowler brothers had been trained at Wheelockôs and were teachers and preachers 

from the Montauk tribe and among the original organizers of the Brotherton Movement. 

Occom continued to work for the preservation of Native American souls, property, and 

political rights.  What Occom and Johnson had started together was left to Occom and the 

Fowler brothers to finish. 

Driven by the goals formulated in his political friendship with Joseph Johnson, 

protection of Native American rights in the newly formed United States constituted most 

of Occomôs political activities. The revolutionary years had wrought destruction on the 

land and post-war competition for resources brought extreme hardship.  Racial prejudice 

among government officials caused unfair judgments and granted white people greater 

access to natural resources. Occom petitioned the Connecticut Assembly on behalf of the 

Mohegan and Niantic Tribes in 1785, questioning why the tribes were being charged 

taxes on the fish they caught that was not for sale but for consumption. With irony he 

noted, ñWhilst the King of England had authority over here they order no such thing upon 

us.ò
179

  Indeed, the formerly oppressed were repressing others.  The tribes also opposed 

the reduction to one fishing net for two tribes, rather than one each which had been 

traditional.  They adamantly argued that their tribes had done nothing to forfeit their 

natural rights.  Occom, in the language of complimentary diplomacy, contended that the 
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tribes ñconclude your excellencies must have mistaken our request and thus they were 

applying again.ò
180

   

In a 1785 petition from the Brotherton Tribe to the United States Congress, 

Occom argued that the Christianized, and thus civilized, tribe of Brotherton had lost 

much as a result of their support for the Americans during the War for Independence. As 

others had been recompensed for sacrifice so too should their tribe.  The Indians had been 

driven from their land, forced to leave their personal effects and implements for farming 

and trade.  Compounding the situation, their defense of the Americans during the war had 

led missionary support, contributions, and aid from British Christians to dry up.   

 

We are So poor ... the late war has stripped us of all help we used to have 

é Therefore our most Humble petition and Request is, this once, to help 

us a little, in our Settling, in this Wilderness, we extremely want, and 

need, a grist mill, a saw mill, and tools necessary for farming.
181

  

 

 

The debt-ridden United States had little it could avail, even if they had been inclined. 

Congress was ñdepending on the sale of public lands to pay its national debt.ò
182

  

Likewise, the New York State Assembly, petitioned in 1791, declined assistance.  

Instead, representatives of New York State began seeking possession for tracts of 

Oneida-held land. Initially the tribe had agreed not to lease to whites in order to maintain 

their segregation and avoid land disputes, but desperation led to the acceptance of white 

tenants.  Next the State decreed that white tenants be allowed to buy any land they leased 
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from Indians ï regardless of whether the Native American owners wished to sell it or not.  

ñAlmost instantly, more than half of the Brotherton tract was gone.  By 1796, the original 

tract of 24,052 acres had been reduced to 9,390.ò
183

  Still, the community did manage a 

decent level of success. Town records, from 1796, show that Brotherton was a growing 

and quite stable community. They adhered, for the most part, to the principles adopted at 

the inception.  A schoolhouse had been built, as well as two sawmills and a gristmill, 

more than 2000 acres cleared and planted, carpenters, blacksmiths, tailors and weavers 

were employed by the more than sixty families that had relocated.
184

  Eventually the 

Brotherton tribe found the squeeze insurmountable.  The United States wanted their land 

for white settlers.  The Brothertons relocated to Wisconsin in the nineteenth century.  

Since the Wisconsin land was considered less desirable than that held by the Brotherton 

tribe in New York, the Federal government assisted Native Americans in relocation.  

Descendants of the Brotherton Movement identify themselves as the Brotherton Indian 

Nation of Wisconsin and have retained cultural and political autonomy.  However, 

somewhere along the complicated legal channels, Brotherton Indians lost their federal 

recognition by the United States government.  In August 2009, their claim for 

recognition, and the benefits it awards, was again rejected.  They continue to fight, 

following the tenacious examples of Samson Occom and Joseph Johnson.  True political 

friendship is unusual and extraordinary because the individuals involved focus on the 

greater good, striving to achieve what is in the best interests for their community, region, 
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or nation above those of self. The political friendship shared by two Native American 

intellectuals worked to establish a pantribal community founded upon precepts of 

Enlightenment and political ideology, incorporating religion as a central feature for 

unification. 
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Crossing Races: Samson Occom and Phillis Wheatley 

 

Phillis Wheatley to Samson Occom, 1774: 

 

Rev'd and honor'd Sir,  

 

I have this Day received your obliging kind Epistle, and am greatly satisfied with your 

Reasons respecting the Negroes, and think highly reasonable what you offer in 

Vindication of their natural Rights: Those that invade them cannot be insensible that the 

divine Light is chasing away the thick Darkness which broods over the Land of Africa; 

and the Chaos which has reign'd so long, is converting into beautiful Order, and [r]eveals 

more and more clearly, the glorious Dispensation of civil and religious Liberty, which are 

so inseparably Limited, that there is little or no Enjoyment of one Without the other: 

Otherwise, perhaps, the Israelites had been less solicitous for their Freedom from 

Egyptian slavery; I do not say they would have been contented without it, by no means, 

for in every human Breast, God has implanted a Principle, which we call Love of 

Freedom; it is impatient of Oppression, and pants for Deliverance; and by the Leave of 

our modern Egyptians I will assert, that the same Principle lives in us. God grant 

Deliverance in his own Way and Time, and get him honour upon all those whose Avarice 

impels them to countenance and help forward tile Calamities of their fellow Creatures. 

This I desire not for their Hurt, but to convince them of the strange Absurdity of their 

Conduct whose Words and Actions are so diametrically, opposite. How well the Cry for 

Liberty, and the reverse Disposition for the exercise of oppressive Power over others 

agree,--  

I humbly think it does not require the Penetration of a Philosopher to determine.--   
The Connecticut Gazette, March 11, 1774

185
 

 

 

As white Americans loudly expounded concerns for their freedom, liberty, and 

natural rights, an African-American woman, mere months after having achieved her own 

freedom, Phillis Wheatley (1753-1784) penned the above letter to a fellow intellectual of 

color, Native American Samson Occom (1723-1792).  It was one of the most eloquent 

and compelling commentaries opposing slavery and ñuntil the emergence of Frederick 
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Douglass, Wheatley was commonly used as an icon of black intellectual perfectibility by 

the abolitionist movement.ò
186

   Whereas Samson Occomôs political union with Joseph 

Johnson established a movement for Native American autonomy, his friendship with 

Phillis Wheatley encouraged both to apply their talents for sermon and poetry to oppose 

racial prejudice and slavery. Their friendship provided each with intellectual and moral 

solidarity.  It influenced and prompted one anotherôs work to raise public consciousness 

on the trials and tribulations faced by their races.  They understood the persuasive 

possibilities of language and the power of printed publication. Although Samson Occom 

was the first Native American to be ordained as a Presbyterian minister and poet Phillis 

Wheatley was the first African-American to publish a book, both had been denigrated for 

their ethnicities and been victims of racial hatred.  Their drive for personal achievement 

was not rooted in aggrandizing self-interest: their efforts were in the hopes of promoting 

social and political change.  

 Their friendship was based in the beliefs of New Light Calvinist Evangelicalism.  

They incorporated religious rhetoric to communicate their arguments for personal 

freedoms and civil rights to persons of color.  Although few letters remain, it appears 

contact between the Wheatleys and Occom was regular.  John and Susanna Wheatley, 

Phillisô owners, were contributors for the proselytization of the Gospel to Native 

Americans.  When in Boston Occom was a guest in their home. One of the first letters 

Phillis composed was to Samson.  His respect for Phillisô talents, as well as evidence of 

his progressive thinking,  is obvious in his suggestion to Susanna Wheatley, dated March 
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1771, that Phillis be sent ñto her Native Country as a Female Preacher to her kindred, you 

know Quaker Women are alowôd to preach, and why not others in an Extraordinary 

Case.ò
187

  Phillis Wheatley was certainly extraordinary.  

 

                         
Figure 7. Samson Occom , 1802 engraving.      Figure 8. Phillis Wheatley. 

Rare Book and Manuscript Library,                                Manuscript Archives and Rare Books Division, 

University of Pennsylvania                                              Schomburg Center for Research in  

   Black Culture, The New York Public Library   

 

 

Phillis Wheatleyôs genius was not immediately recognized when she arrived in 

the American colonies.  She had been kidnapped from her family on the West Coast of 

Africa when she was approximately seven years old and sold into slavery upon arrival in 

Massachusetts.  Sickly in appearance she was sold on the Boston docks ñfor a trifleò to 

John and Susanna Wheatley who ñwere in want of a domestic.ò
188

  They named her 

Phillis after the slave ship on which she had arrived.  Exhibiting intellectual gifts she was 
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taught by Susanna Wheatley and her children.  Within a few years she had mastered the 

English language, read the Bible, Greek and Roman classics, British literature, studied 

Latin, and had a poem published in 1769.  Her elegy to Reverend George Whitefield, 

1770, won her acclaim and patronage from Selina Hastings, Countess of Huntington.  

With the assistance of Mrs. Wheatley, Phillis sought publication for a collection of her 

poetry.  Lacking the support of the colonial literary community, they had to look to 

London for a publisher.  That the poems were written by Phillis was disputed on the basis 

of her race, gender, and youth.  In many circles it was argued that Africans lacked 

intelligence. Women were generally considered intellectually inferior.  At the time Phillis 

was still a teenager yet her poetry indicated advanced proficiency in history, literature, 

the classics, and Biblical interpretation. John Wheatley, to validate Phillisô authorship to 

skeptics and detractors, arranged for her expertise to be assessed by seventeen learned 

leaders of Boston.  Among the board to which she made her defense were Massachusetts 

Governor Thomas Hutchinson, Lieutenant Governor Andrew Oliver, John Hancock, 

several lawyers, and seven Doctors of Divinity.  They all attested to Phillis as being 

qualified to write the poems.
189

   Beyond doubt, Phillis was found to be an intellectually 

gifted individual capable of complex composition.  Many in society found this fact 

particularly difficult to acknowledge for two primary reasons: she was black and she was 

a woman.  
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A significant portion of the white population in the colonies, north and south, 

considered African-Americans, slave or free, intellectually inferior.  Contrary to less 

elucidated assumption, the concept of inferiority was not developed by Americans but 

was transplanted from Europe. That some of the great minds of the Enlightenment, 

Francis Bacon and David Hume for example, adopted such discriminatory concepts made 

acceptance all the easier for common minds.  There were people who contended that 

Africans were not humans but another species altogether, perhaps descended from apes.  

In the colonies, as in Europe, there were men admired for their enlightened intellects who 

set an example for others.  Unfortunately for those who sought civil equality, many social 

leaders subscribed to the theory of white male, predominantly Protestant, superiority.  

Thomas Jefferson openly expressed his opinion that Africans had ñhuman souls, they 

merely lack[ed] the intellectual endowments of other races.ò  In light of Jeffersonôs views 

on Africans, his defense of Native Americans as ñformed in mind as well as body, on the 

same module with Homo sapiens Europeansò and thus capable of improvement 

unattainable by blacks could be perplexing, but it was a matter of color.
 190
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Skin color, indeed, was a factor, and African-American complexions were of far 

greater concern than those of Native Americans, although as Phillis Wheatley noted in 

1773, that both Africans and Native Americans were ñdespised on earth on account of 

our colour, éò
191

    American Indians had been described as tawny and tanned, often 

depicted as having lighter skin than they actually had in English promotional materials to 

attract settlers to the British colonies.
192

  The ñredò race could not have turned black-

skinned within a few generations. Native Americans were, however, dark enough to be 

disadvantaged and often despised.  African-Americans were further marginalized by 

language.  The terminology of ñblackò was associated with degenerate characteristics and 

the morally corrupted, i.e., black-hearted; blackmail; black arts; black as Cain. White was 

the ideal of beauty, the fairer the better. In Western cultures white was representative of 

goodness and purity.  Black was the exact opposite.  Thus, by the darker color of their 

skin Africans were judged as wicked and ignorant, suitable only for servitude.
193

  

In colonial America, women, regardless of color, held very little autonomy over 

their lives and relatively few had the privilege of expansive educations.
 194

   Most men 

                                                           
     

191
 Carretta, Wheatley, 149;  Jordan, White Over Black, 216-231. 

      

     
192

 Jordon, White Over Black, 241; 257-9.  

  

     
193

 Jordan, White Over Black, 241; 257-59.  It is common knowledge that Africans were forced into 

slavery, but, admittedly to a lesser degree, so had Native Americans and the Irish. 

     
194 ñDuring the colonial period and well into the nineteenth century, married women did not control their 

own earnings, nor could they legally own property in their own name. Under the law of baron et feme, an 

area of common law that persisted after American independence, all property brought into marriage by a 

woman belonged to her husband. However, women did have some control over property. At the death of 

her husband, a widow was entitled to one third of his property as her dower. Because of this entitlement, a 

husband could not sell or transfer property without his wifeôs consent. If he did so, after his death she could 

claim that the sale was illegal and demand the return of the property. For this reason, wives usually signed 

deeds of sale to show their consent. Often a statement that a woman was signing of her own free will and 



92 
 

considered women incapable of independent or intellectual thought, much less so of 

political contemplation.  Women were economically and legally restricted, without regard 

to social position.  They were regularly demeaned by the misogynism prevalent in the 

era.  Gender-bashing humor (against women) was relatively common.  Women were 

targets of ribald humor in public, private, and print (newspapers and almanacs). The 

ñfairerò sex (in an irony of terminology) was considered inferior.   It must have been a 

shock to proponents of racial and gender superiority when an enslaved African woman 

and her poetry were described as ñgenius.ò  

According to the New Light Calvinism, Occomôs and Wheatleyôs spiritually 

ñsavedò souls were equal.
195

 Occomôs influence is detectable among Wheatleyôs earliest 

poems.  As evaluated in the previous section, Occom had long argued that Native 

Americansô adoption of Christianity established their moral equality, as it should have.  

He contended, however, that they were politically and socially equal as well.  Accepting 

Christ as oneôs Savior was a central argument for ethnicities to be recognized as civilized.  

In his sermon In Christ, He is a New Creature, July 1766, Occom insisted the acceptance 

of Christianity was more than spiritually altering: ñNow if any man be in Christ he is a 

New Creature, old things are passed away, and behold all things are become new é in 

name and disposition.ò
196

   The impact of the sermonôs message on Wheatley is 
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particularly evident in the last two lines of her poem On being brought from AFRICA to 

AMERICA written in 1768, which read:   

 

Remember, Christians, Negros, black as Cain, 

May be refinôd, and join thô angelic train.
197

  

 

She was reminding Christians that salvation was not determined by skin color, and the 

very acceptance of Christianity was indicative of civilized behavior.  And, worthy black 

Christians would be accepted in heaven too as there were no indications that the Holy 

Realm was segregated.  Wheatley also incorporated the language of color to subtlety 

shame, even criticize, those who professed to be Christians yet considered people of the 

ñsable raceò to be ñdiabolicò and unequal due to their skin color.
198

 Correspondingly 

Occom, in 1768, had written on the racial prejudice he experienced from white 

Christians.  The Evangelical Bishops of England ñdonôt want the Indians to go to heaven 

with themò he corresponded.
199

  That Occom and Wheatley communicated their opinions 

to each other is obvious in the similarity of their arguments.  The correlation between 

dates and topics indicate that coincidence is unlikely.  What we are viewing in these 

works is the transition of a religious relationship into a political friendship.   

   Wheatley and Occom were witnesses to the radical changes underway in the 

philosophies, principles, opinions, and sentiments of the American people.  The Wheatley 

residence was on King Street ï the geographical center of revolutionary Boston, a hotbed 
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for discussions on rights and freedoms in the colony.  The location also brought them into 

contact with numerous leaders from the New England clergy.  The sermons and 

pamphlets available would have kept one informed of the latest philosophical and 

theological thinking of the day, concerning human rights and social contracts.  The 

transformation in thought that would bind Patriots together was swirling just beneath the 

surface. Occom was a guest in the Wheatley home in mid-1773.
200

 Naturally, he and 

Phillis would have discussed current events, perceptions, and possible outcomes.  

Influence is notable in Wheatleyôs elegy for Christopher Snider, an eleven-year-old boy 

shot by Loyalist Ebenezer Richardson on February 20, 1773, written within days of the 

event.  It ñdwells on just how óthe first martyr of the common goodô brings the 

community together into one óIllustrious retinue against fair freedomôs foes.ôò
201

  Her 

poetry was documenting a transformation in American political thought.  Wheatley and 

Occom hoped that ñprovidence and reason would ultimately ensure the political victory 

of these two momentous causes [anti-slavery and revolution].ò
202

  It is important to 

remember, however, that these two intellectuals of color are from different races so their 

perspectives on what was best for their people, aside from freedom and liberty, differed.  

Occom, by 1773, had become a proponent for Native segregation and autonomy whereas 

Wheatley implied integration for African Americans.    
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In her reply to Occomôs now lost letter, Wheatleyôs use of the term ñEpistleò is 

intensely revealing in itself.  A review of her correspondence indicates that she used the 

term once to Obour Tanner in 1772, again to Obour in 1773, and to Samson Occom in the 

famous epistle of February 11, 1774.  In eighteenth century context the term, as defined 

by the Oxford English Dictionary, meant ñ 1. A communication made to an absent person 

in writing; a letter. Chiefly (from its use in translations from L[atin] and Gr[eek]) applied 

to letters written in ancient times, esp. to those which rank as literary productions, or after 

the analogy of 2) to those of a public character, or addressed to a body of persons.ò
203

  

Wheatleyôs grasp of the English language and her level of intelligence make the 

possibility of her integrating the term implausible. Her understanding of classical and 

neo-classical literature may have had some bearing on her terminology, but it is highly 

interesting that those whose letters Phillis refers to as epistles are non-white individuals, 

each is a close friend of color.  Each response by Phillis is saturated with evangelical 

sentiments, and consecutively increased in commentary on moral, natural and civil rights.  

However, the most important implication may have been the realization of the political 

power of publication that they were witnessing in revolutionary-ripe Boston.   

It is additionally relevant that the political messages within Wheatleyôs poetry 

became progressively more blatant, rather than oblique.  An example is the poem sent 

ñTo the Right Honourable WILLIAM [Legge, (1731-1801)], Earl of DARTMOUTH, His 

Majestyôs Principle Secretary of State for North-America, &c.ò in 1772, and published in 

1773. She relayed to him that her love of freedom and wishes for the common good can 
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be most acutely felt by someone who has had their liberty denied.  Notably, her verse 

does not imply that liberty denied was restrictive to slavery. It read, in part: 

 

 Should you, my lord, while you peruse my song, 

Wonder from whence my love of Freedom sprung, 

Whence flow these wishes for the common good, 

By feeling hearts alone best understood, 

I, young in life, by seeming cruel fate 

Was snatchôd from Africôs fancyôd happy seat: 

What pangs excruciating must molest, 

What sorrows labour in my parentôs breast? 

Steelôd was that soul and by no misery movôd 

That from a father seizôd his babe belovôd: 

Such, such my case.  And can I can but pray 

Others may never feel tyrannic sway.
204

 

  

The poem was personal and political, as was Samsonôs most popular oration A Sermon, 

Preached at the Execution of Moses Paul, an Indian (1772) which was reprinted 

innumerable times.  Moses Paul was a Native American, unfairly tried,
205

 found guilty of 

murder and sentenced to death. Occom accepted Moses Paulôs request to deliver the 

religious service preceding his hanging.  In the sermon Occom condemned the problems 

wrought by colonialism, mainly alcoholism, against the Native population.  He applied 

ñsinò as a social leveling mechanism: all social classes and races ñIndians, English, and 

Negroesò had the same susceptibility to sin.  It was a less than subtle acclamation for 

equal rights -- moral and civil.  Therefore, perhaps Phillisô use of the term ñepistleò 
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applied less to what her intimate friends had relayed and more to the antislavery 

indictment she was writing in February of 1774.          

Phillis Wheatley commented with a tone of authority when expressing to Samson 

Occom that she was ñgreatly satisfied with your Reasons respecting the Negroes, and 

think highly reasonable what you offer in Vindication of their natural Rights.ò
206

  She 

was an intellectual and had been a slave. Wheatleyôs racial consciousness had been 

expressed early in her correspondence and more prominently in her poetry during and 

after 1770.  She knew, like many others of her race, that she was more than just a trapped 

and transported African slave.  One example is Wheatleyôs use of the term Ethiopian in 

regard to her ethnicity.  In the eighteenth century its usage was not restricted to a specific 

geographical location but was also an appellation commonly used to describe someone as 

ethnically African. It possessed both a racial and biblical context.  She cited African-

Americans as possible descendants of Moses and his Ethiopian wife; the rescuer of 

Jeremiah; and a theme she incorporated often ñPsalm 68:32 to óEthiopia stretching out 

her hands to Godô ï a verse which Wheatley repeats é became óa symbol of the 

countryôs [Ethiopiaôs] passionate adherence to the orthodox faith.ôò
207

  It is possible to 

observe her outspoken criticisms of slavery increase after her manumission in October 

1773.  Wheatleyôs tone of racial authority had been notable quite early in her career.  

Occom, however, became racially outspoken after four years of soul-searching (1768-

1772).  The Moses Paul sermon, in 1772, appears as a turning point in Occomôs 
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ministerial career and personal racial revelations.  The sermon was the ñfirst recorded 

occasion when Occom speaks as a Native minister to Native audiences about specifically 

Native American issues.ò
208

  He emerged from his experiences as a political leader for his 

people, with a renewed political vision in the Brotherton Movement (1773), and a 

ñstrengthened resolve to serve Native communities and use his growing celebrity to 

advance their concerns.ò
209

  Although they sought to assist their own races, Wheatley and 

Occom continued to communicate ideas to each other for the benefit of both minorities.  

They intellectually heartened one another in the support of human rights and continually 

encouraged the confidence and courage to speak out against racism.   

For Wheatley and Occom ñpolitics and theology were inextricably 

intertwined.ò
210

 Just as eighteenth century politics were imbued with theories of 

Enlightenment so too was the theology of the age.  As Wheatley communicated to 

Occom, ñDispensation of civil and religious liberty, which are so inseparabl[e] é that 

there is little or no Enjoyment  of one Without the otheréò 
211

   Wheatley compares the 

ancient Hebrews and their bondage in Egypt to eighteenth century African-Americans 

who lived and suffered under ñModern Egyptians.ò  She simultaneously employed 

politics and religion, interweaving her arguments between civil and religious rights -- 

laws of man and laws of God -- and asserting that love of freedom in the civil context is 
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only made possible because God implanted the principle of such love ñin every human 

breast.ò
 212

 What she was stating was perfectly clear, and quite radical, to readers of the 

era: -- every human, regardless of race, gender, or social status was entitled to freedom 

because it was granted by God, not man. Wheatley was able to make such ñradical 

implications without risk of counterattack.  There was safety in leaving the political 

details to Godôs separate and inscrutable agenda.ò
213

  It is analogous to Occomôs use of 

sin as a leveler in the Moses Paul sermon.  They adopted and adapted each otherôs 

arguments.  Furthermore they incorporated the precepts of American Enlightenment, for 

which the colonists were actively arguing in 1774, that a personôs natural (or inalienable) 

rights could not be revoked without that individual having broken a civil code.  God-

given rights could not be color oriented.   

Occom and Wheatley were Patriots but to different extents.  Although both 

viewed the English as oppressors, Occomôs aspirations for pantribal autonomy were not, 

like Wheatleyôs, tied to American success for independence.  Wheatleyôs 1774 letter to 

Occom and subsequent poetry reflect her belief that American freedom from Britain 

would lead to manumission for African-Americans.  In this train of thought Wheatleyôs 

very flattering poem to General George Washington in 1775, whom she described as 

ñfamed for thy valor, for thy virtue more,ò was interpreted as admiration for him and 

reflective of the hopes of Patriots.
 214

  However, Wheatley was well aware that 
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Washington was a slaveholder. Considering  Phillisô intellectual acuity, it is more 

probable that she constructed the poem to Washington as another avenue to stir anti-

slavery sentiments, especially in her use of the goddess Columbia as representative of 

America.   Columbia, as depicted in Wheatleyôs poetry, represented the virtue, spirit, and 

ideals of American Enlightenment.  This meant the principles of freedom, rights (natural, 

civil, and religious) and liberty to all. Aside from the flattery there is a very different 

implication in ñProceed, great chief, with virtue on thy side,/ Thy every action let the 

goddess guide.ò
 215

  Applying Wheatleyôs terminology from her letter to Occom, ñit does 

not require the Penetration of a Philosopherò to determine her implication for virtuous 

actions in ñfreedomôsò land.
216

   

Slavery was incompatible with both Christianity and democracy.  By 1778, 

Wheatleyôs poetry demonstrates her disappointment that slavery had not ended with the 

formation of the United States.  The sense of disillusionment was illustrated in her poetry.  

For example, to honor The Death of General Wooster: 

 

é While yet (O deed ungenerous!) they disgrace 

And hold in bondage Africôs blameless race? 

Let virtue reign ï And thou accord our prayers 

Be victory ourôs, and generous freedom theirs é  
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She questioned the incongruity of American patriots, predominantly Christian, who 

proclaimed a deep hatred of political oppression and love for liberty yet held Africans in 

bondage and denied them their natural and civil liberties. Nevertheless, she retained hope 

for African emancipation.     

Neither Samson Occom nor Phillis Wheatley lived to see the end of slavery and 

certainly not an elimination of racial prejudice even by practicing Christians.  They used 

their talents to subvert the social restrictions that had effectively limited minority voices.  

They had the support, from each other, of a like-minded colleague.  Phillis Wheatley died 

in December 1784, disheartened and definitely destitute.  However, she left an amazing 

legacy of antislavery verse, some subtle poems and others overt.  Occom, undoubtedly 

influenced by Wheatleyôs experiences, became extremely outspoken in his opposition to 

slavery and ñpreached frequently against slaveholding during the 1780s, when antislavery 

sentiment was not widely vocalized even among New England clergy.ò
217

  In his sermon 

Thou Shalt Love Thy Neighbor as Thyself, c. 1784, Occom stated ñSlaveholders é are no 

Christians, they are unbelievers, yea they are ungenteel and inhumane, é they will take 

all liberty but the will give none.ò
218

   He held particular animosity for ministers who 

owned slaves, declaring that it was ñInconsistent,ò according to the gospel, ñwith their 

Character and Functionò and was in opposition with the American message ñof Freedom 

and Liberty, both Temporal and Spiritual.ò
219

  Phillis would have responded with a 

resounding ñAmen!ò 
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Laying the Groundwork for Revolution:  

Presbyterian Dissenters Francis Hutcheson and Francis Alison 
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Lifelong camaraderie often emerges from mentor-protégé relationships but in the 

case of the political friendship between Francis Hutcheson (1694-1746) and Francis 

Alison (1705-1779) the result was revolutionary.  The association was traditional in its 

time-honored pattern for academic training and the imparting of knowledge: it was 

however, Hutchesonôs moral philosophy that proved radical.  The Reverend Dr. 

Hutcheson had been developing and teaching his System of Moral Philosophy at the 

University of Glasgow, in Scotland, for three years by the time Alison arrived in 1733 to 

continue his studies.  Not members of the Anglican Church of Ireland, Presbyterian 

ñDissentersò
220

 could not attend universities or pursue teaching careers in their own 

country.  Dissenters who sought higher education had to follow an established 

educational corridor extending from Ireland to Scotland. Subsequently the corridor 

expanded to include the American colonies as a final destination.  Alison had completed 

his Masterôs Degree at the University of Edinburgh, where he specialized in classical 

philosophy and theology and was pursuing his Doctorate in Divinity at Glasgow.  It is 

logical that Hutchesonôs class on Moral Philosophy would have been required for 

advanced degrees.  Hutcheson and Alison shared a great deal in common.  The 

similarities in their interests probably led to long discussions. They were, of course, 

products of the cultural milieu of time and place: proponents of Enlightenment, ministers 

of Dissenting Presbyterianism and passionate educators deeply influenced by Irish 

perspective.
221

  As early as 1725, Hutcheson was constructing arguments on the link that 
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should exist between politics, virtue, and society.  In An Inquiry into the Origin of Our 

Ideas of Beauty and Virtue (1725), Hutcheson coined the famous phrase that became the 

utilitarian standard: ñthat action is best, which procures the greatest Happiness for the 

greatest Numbers,ò
222

 ï thus arguing for the greater good, or in American terminology, 

ñthe common good.ò  Alison soon adopted Hutchesonôs political creed as his own.  The 

most effective means for achieving their objective was to provide students ñguidance as 

to their conduct as citizens,ò
223

 by teaching enlightened ideals, a rationale for rebellion, 

and the promotion of religious freedom in Scotland, Ireland and America.  

They were participants in a tradition described as a ñthinking class.ò
224

  The 

connotation of a ñthinking classò is not a construct of elitist theory: it is an approach for 
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exploring the impact on a given society by groups of educated or experienced individuals. 

Hutcheson, who also mentored Adam Smith (noted author of The Wealth of Nations and 

Hutchesonôs successor to the Chair of Moral Philosophy at Glasgow) and philosopher 

David Hume, communicated to an ever enlarging network of intellectuals, many of whom 

were his former students.  After Alison relocated to America, he kept Hutcheson abreast 

on the Presbytery in the colonies and continued to solicit his advice.
225

  When Alison 

planned to open the New London Academy in 1740, he consulted his mentor.  Hutcheson 

responded with recommendations for books, ñsuggestions on curriculum and 

organization.ò
226

 He also initiated a book drive among ñIrish supporters [who] sent books 

for the library é supplemented by a later shipment of óuseful booksô from ministers in 

Dublin.ò
227 

 Probably the most important resource sent, with regard to subsequent 

arguments for liberty, was The Compendium, or Compend, a shortened version of System 

for Moral Philosophy.  Alison dictated to students from his personal copy until 

reproductions could be secured.  In applying Hutchesonôs methodology to generations of 

colonial American minds, Francis Alison, as minister, political activist, and educator, was 

instrumental in imparting the ideological values upon which the United States was 

formed.
228
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Hutchesonôs and Alisonôs attitudes were shaped by their birth in a country where 

legal and overt religious prejudice had fermented for centuries.  The people of eighteenth 

century Ireland had inherited a collection of discriminatory enactments commonly 

referred to as Penal Laws.
229

   The target of the first repressive statutes, adopted in 1695, 

was the Roman Catholic majority, and, to a lesser degree, the Protestant Dissenters.
230

  

The Sacramental Test Act (1704) was a constraint coalesced into the penal codes, but it 

most affected Presbyterians at the time for it allowed discrimination against any person 

who would not receive communion in the Church of Ireland.  Those who refused to 
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adhere were excluded from military ranks and banned from participation in government 

or civil positions.  Non-Anglicans were denied entrance to Irish universities, and 

Dissenting schoolmasters were prohibited from teaching above the level of grammar 

school.  Another antagonism was Anglican tithing, which required payment to the Church 

of Ireland whether one practiced the religion or not.  The Test Act was not rescinded until 

1780, by which time dissatisfaction with discrimination prompted a diaspora of an 

educated, overwhelmingly resentful, group of people to the American colonies.  Such 

individuals proved pivotal in shaping the colonies into a rebellious and republican-

minded society.  Inevitably, living in the shadow of oppression, whether in Ireland or 

America, created in many a longing for liberty and an ñagitation for reform.ò
231

 

It had begun with European Enlightenment, a repercussion to religious fervor that 

had intensified during the Middle Ages and culminated in the Reformation and Counter-

Reformation. Traditional church hierarchy had commanded authority and demanded 

obedience.  Much of Enlightenmentôs early focus was on replacing superstition with 

rationalism.  Knowledge and skepticism were fundamental features of Enlightenment, but 

not to the exclusion of religious beliefs.
232

  Although it may appear contrary in nature, 
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many participants in the cultural movement were devout in their faith.  In the eighteenth 

century, philosophers built upon the concepts of Rene Descartes and John Locke.  The 

French philosophes Voltaire, Montesquieu, and Rousseau, centered in Paris and widely 

acclaimed, were not alone in their efforts.  In Ireland the Molesworth Circle, of which 

Francis Hutcheson was a member, formed the foundation of Irish Enlightenment.  This 

group of Irish scholars, of varying disciplines and religions, were united in the promotion 

of knowledge and rejected the traditional political and social dictates.  They emphasized 

rationalism and scientific application to societal issues, embraced freedom of conscience, 

promoted moral philosophy and social responsibility, and frequently stressed religious 

tolerance. The members of Viscount Molesworthôs intellectual think tank contemplated 

economic and political issues that were ñunusual by English or Scottish standards, though 

not by those of continental Europe.ò
233

  In fact, ñIrish constitutional thinking was more 

advanced than that in any other dominion during the early decades of the eighteenth-

century.ò234    

In the past the great Irish intellectuals had been separated by discipline and 

incorporated into the histories of other cultures.  Most obvious to the focus of this study   

are those of the English and Scottish. Frances Hutcheson is an excellent example of such 

academic appropriation. Considered the ñFather of Scottish Enlightenmentò Hutcheson 
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was in actuality an Irishman.
235

 It is in Francis Hutcheson
236

 that we can see the most 

profound contributions to Irish Enlightenment and the development of American political 

ideology. He conceived a new interpretative model for the study of moral philosophy: 

one which advocated the autonomy of man and defended resistance against oppression. 

Tenets from ideology forged in Ireland proved critical in the construction of colonial 

American thought. There was, for decades, much disagreement within the academic 

community as to whether a glorious, golden age of Irish thought had existed, even as 

scholars offered convincing evidence. The decades between 1690 and 1750 witnessed the 
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patriot writing throughout from the 1690s to the 1780s, which focused instead on the specific liberties of 

the kingdom of Ireland.ò  Likewise, Nicholas Canny, found the eighteenth-century to be a period rife with 

transformations in identity and a self-consciousness necessary to challenge political authority.  This is 

particularly well illustrated in Nicholas Canny and Anthony Pagden, eds., ñAfterward: From Identity to 

Independenceò in Colonial Identity in the Atlantic World, 1500-1800 (Princeton: Princeton University 

Press, 1987).  Arthur Dobbs, considered a member of the Irish intelligentsia, was a member of Parliament, 

served as surveyor of Ireland from 1733, and relocated to North Carolina where he became the Governor of 

that colony in 1754.  In 1729, he had written that ñit is ... every manôs duty to promote the happiness of the 

nation wherein he lives,ò thus his concern with Irelandôs economic predicament was motivated by ñlove of 

country and a sense of duty to fellow countrymenò in Arthur Dobbs Essay on the Trade and Improvement 

of Ireland, Part I (1729).  The passage is quoted by Patrick Kelly ñThe Politics of Political Economy in 

Mid-Eighteenth-Century Ireland,ò in Political Ideas in Eighteenth-Century Ireland, S.J. Connolly, ed. 

(Dublin: Four Courts Press, 2000), 107.  Dobbs considered his nation, at the time, to be Ireland, as 

illustrated by the title of his composition: Essay on the Trade and Improvement of Ireland (1729).  Thus, 

his fellow countrymen would be Irishmen, and he does not make ethnic nor religious distinctions.  As 

stressed by Canny ñeven the settlers in Ireland ... came to recognize that -- at least in the early modern 

world -- where you were very largely determined who you wereò (Canny, Colonial Identity, 267).  Hence, 

Irish-Protestant leaders styling themselves ñPatriotsò combined with the ñradical character of Irish 

constitutional thought throughout the eighteenth-centuryò (Canny, Kingdom and Colony, 122). 

Contributing to a political debate would have been impossible without a cohesively formed identity. The 

sense of shared identity is also evident in personal correspondence dated to the era, for example the 

interpretations that have arisen from Irish Immigrants in the Land of Canaan: Letters and Memoirs from 

Colonial to Revolutionary America, 1675-1815 (Miller, et. al.).  
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extensive flowering of Irish intellectual edification in the fields of literature, philosophy, 

politics, and theology, and explored issues that dealt with concepts the modern world 

would understand as psychology and sociology.  Ideas formulated within Molesworthôs 

circle of friends found wide circulation within society: liberal notions for the age, such as 

concerns for public welfare; calls for social, political and economic reforms for the 

benefit of the poor and improved conditions for the working class; expanded civil and 

religious liberties, even equalities; naturally inherent rights of mankind; and checks and 

balances in government.  It appears that Irish intellectuals had a profound impact on the 

concepts adopted by American colonists.
 
 

 
Much of the American and Irish radicalism reflected an ideology developed in 

Ireland and transported to colonial America.  Hutchesonôs works regarding colonial 

systems maintained that ñas the end of all political unions must be the general good of 

those thus united ... if the plan of the mother countryé  degenerates é  a severe and 

absolute one [the colonists] are not bound to continue their subjugation.ò237
  Additionally, 

ñwhen it is evident, that the publick liberty and safety is not tolerable secured é then it 

becomes lawful, nay honourable, to make such efforts and changes to the government. é 

The rights of the people are divine, é and in every sort of government the people has this 

right of defending themselves by violence against the abuse of power.ò
238

 However, ñthis 

doctrine of the right of resistance in defense of the rights of a people [should not] tend to 
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excite seditions and civil wars.ò
239

   In these words there was a tone set, an attitude 

imbedded in early American society that went beyond the ideology of Locke.  The 

influence of John Lockeôs epistemology on America is without doubt, but it was 

Hutchesonôs opinion, one which he consistently conveyed, that people had the moral 

right, even duty, to forcefully resist tyrannical government.  Moreover, the Reverend Dr. 

Hutcheson ñdefined the autonomy and eventual liberty of the colonies as a moral 

imperative more clearly than any other piece of British Republican writing.ò
240

  Francis 

Hutcheson was the man for whom his colleagues wrote: ñif ever one had the art to create 

an esteem for liberty and contempt for tyranny and tyrants, he was the man.ò
241 

 The 

individuals who supported American Independence held a common belief that people 

possessed the right to rebel against a tyrannical government.  Forceful resistance is not a 

tenet found within Lockeôs doctrine.  No, to discover the origin of such a philosophy we 

must refer to the work produced by the Irishman, Francis Hutcheson.  

Irish Enlightenment and Hutchesonôs curriculum crossed the Atlantic Ocean and 

contributed to the enlightenment of America.  Consistent with many educated 

Presbyterian men born in eighteenth century Ireland, Francis Alison immigrated to the 

colonies after attending Glasgow University.  Like his peers, he was forbidden to attend 

university in his own country or teach above grammar school level. Alison, who 

embraced his mentorôs moral message and didactic teaching style, would prove to be an 
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extraordinary educator and the greatest proselytizer of Hutchesonôs philosophy.  

Hutcheson and Alison, on opposite sides of the Atlantic Ocean, argued for a more 

sociological approach in politics and economics.  The promotion of the greater good is 

their central thesis.  Also illustrative of their radical contemplations were the beliefs that 

the people were a constitute power and that both virtue and morality were tied to freedom 

and voting.  Hutchesonôs messages that ñvirtue ever was and will be popular, where men 

can vote freelyò and ñany obstacle to this freedom would be a deterrent to moralityò were 

taken to heart by many.
242 

 Hutcheson and Alison stressed religious tolerance and the 

rights of man. Their belief in empiricism, education, and Enlightenment stirred in 

students ideals of social consciousness that promoted progress, freedom, and 

charitability, all meshed with the classical concepts of virtue and honor. 

 Francis Alison arrived in the American colonies in 1735, where he taught and 

established institutes of learning.
243

  It is suspected that Hutcheson himself prompted 

Alison to immigrate to America.  Lifelong promotion of Irish Enlightenment would 

influence innumerable colonial minds.  He continually articulated Hutchesonôs 

philosophies and used Hutchesonôs published lectures Philosophiae Moralis Institutio 

Compendiaria, or System of Moral Philosophy as a text for his students.  Alison 

instructed students from his personal copy of the text until his request for multiple copies 

could be supplied.  Hutcheson reportedly sent the first copies to Alison in America 
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himself.
244 

 Alison quickly realized there were no colleges ñnor even a good grammar 

schoolò
 
in the Middle colonies.

245
  By 1740 he had opened the New London Academy in 

Pennsylvania.  Eventually, this academy relocated to Newark, Delaware, and became the 

College of Delaware. Another academy of his affiliation, the College of Philadelphia, 

became the University of Pennsylvania.
 
 His curriculum prepared the student for a 

lifetime of study -- one based on observation, inductive reasoning, and inquiry.  Alisonôs 

application method for enhancing studentsô comprehension of Hutchesonôs moral 

philosophy was brilliant in its simplicity. 

 

Alison had his students summarize Hutchesonôs Compend chapter by 

chapter under each of its three major headings: óThe Elements of Ethics,ô 

óThe Elements of the Law of Nature,ô and óThe Principles of Economics 

and Politics.ô  The last two introduced the students to questions touching 

on natural rights, religious duties, property, contracts and oaths, family 

life, the origins of society and government, politics, and civil and 

international law.  Through the teaching of Francis Alison the full sweep 

of the reconstruction of moral philosophy, in which Hutcheson played 

such an important initial role, entered the American college at a very early 

date.
246
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Additionally, Alison incorporated a list of controversial topics which he had students 

analyze and debate. In doing so, Alison, as Hutcheson before him, imparted to students 

the importance of moral philosophy to their own lives and the practical application of 

Enlightenment questioning to their personal experience.  This remains the most effective 

mode of stimulating student interest and cognitive comprehension.  

The Hutcheson-Alison influence on America was not restricted to education. Dr. 

Alison was an inspired agitator.  Having been born and raised in Ireland, and 

academically trained in Hutchesonôs Moral Philosophy, Alison was acutely aware of the 

machinations of the British government to suppress colonial rights and the Anglican 

political power play in both Ireland and America. An ardent political organizer, Alison  

perceived a replay of British despotism. He became a politically active proponent for 

freedom of religion and the separation of church and state.   

Two events in particular alarmed Alison and incited him to action.  In 1764 

Pennsylvania Quakers petitioned the English crown to convert the colonial territory into a 

royal colony.  They took this action despite the fact that Sugar and Quartering Acts were 

being imposed and a lack of judicial procedure regarding customs cases had been 

exhibited in the same year, Secondly, in 1776 the Anglican clergy of the Middle Colonies 

petitioned England to appoint an Anglican Bishop to the American colonies.  

Compounding Alisonôs misgivings, the Stamp Act should not be forgotten.  In addition, 

he suspected Parliament had plans for revoking colonial charters, for creating peerage in 

the colonies, and for restricting civil and government offices and positions -- ñeven 
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professorships in American colleges -- to members of the Anglican church.ò
247

  Alison 

felt the threat of a Sacramental Test Act being imposed on American colonies as it had 

been in Ireland. 

Alison feared that if the current colonial administration were to be abolished in 

Pennsylvania, then Parliament would swiftly revoke William Pennôs 1701 Charter of 

Liberties which granted all settlers of that territory civil and religious freedoms.  Dr. 

Alison was instrumental in organizing a Pennsylvania-based ñPresbyterian Party.ò
248

    

The Party proved amazingly triumphant in the 1764 elections against the Proprietary 

Party.  Alison, with the assistance of Ezra Stiles, successfully united the Middle Colonies 

Presbyterians and the New England Congregationalists against the Anglicans. Alison, and 

those of his mindset, could easily comprehend the consequences of an Anglican Bishop 

being appointed to America.  It meant that the Church of England, British government 

sanctioned, would by law be the state religion of the colonies.  Experience had taught 

them that state-sponsored religion spawned repression, serving not only to strip 

nonconforming citizens of their religious rights but also their civic freedoms.  For forty 

years Alison had taught his students that they, and all mankind, had natural and 

inalienable rights that must be defended absolutely against tyranny, even should the result 

mean revolt.   

 In the gathering storm Alison took pen to hand and authored a series of nineteen 

essays printed as The Centinel.  Most of the Centinelôs essays explained the need for the 
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separation of church and state.  The articles were addressed to all citizens who might 

possibly experience repression should the Anglican Church gain religious control of the 

colonies.  The essays offered highly effective examples of historical evidence against 

religious ascendancy. The arguments were composed simply, in an extremely logical 

manner, easily understood by the general populace.  Irish intellectuals had produced 

compelling arguments against English domination and oppression, whether in Ireland or 

America.  This, coupled with the ñIrish capacity for passionate human solidarity,ò
249

 had 

a profound impact in the development of American ideals. ñThe persons who left Ireland 

were not all men of the same political persuasion, but among them were some whose 

roles in the country they adopted were significant, both in achievement of independence 

and in drafting new constitutions.ò
250

  Francis Alison was foremost among these 

contributors. 

            Pedagogy and rhetoric incited a rebellion.  The Irish who landed on Americaôs 

shores in the periods preceding and including the eighteenth century carried social and 

psychological scars which they attributed to England.  Education, components of Irish 

Enlightenment, and the parallels drawn between circumstances under which the Irish had 

endured for generations contributed to the American colonies rising in rebellion against 

taxation without representation, mercantilist policies, social inequalities, quartering 

experiences, and the prospect of additional tyrannical and religious repressions. The 

degree of impact that Alisonôs instruction had on formulating the ideals of young 
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America was substantial.
251

  In a survey of forty-six, verifiable, former students only five 

have been counted as Loyalists.
252 

   Alisonôs training produced Patriots.  At least five  

signers of the Declaration of Independence were his former students: Francis Hopkinson, 

Thomas McKean, William Paca, George Read, and James Smith.  Many others are 

thought to have been under his tutelage, but no extant evidence survives, whereas long-

term correspondence with the aforementioned men is recorded.  In addition to the signers 

of the Declaration of Independence, two of Alisonôs former students served as Presidents 

of the Continental Congress and another served as Secretary to that body; three served as 

Chaplains to the Continental Congress; another was the first Director General of the 

Medical Service of the Continental Army; one was Secretary for the Continental Board of 

War; at least four served as generals in the Continental Army; sixteen held offices in the 

newly independent states; five more received executive posts from the Continental 

Congress; numerous others participated in the writing of their state constitutions and 

others played a role in penning the Federal Constitution; one designed the American 

flag
253
; and John Dickinson, Alisonôs first pupil and his lifelong friend, author of A 

Pennsylvania Farmer essays, is a premier example of the success of Hutcheson-Alison 

objectives: a moderate, not rash, educated man using his abilities to achieve political and 

social change for the greater good. 
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Inciting Change: The Catholic Carrolls, Charles of Annapolis and Charles of Carrollton 
 

 

Charles Carroll of Carrollton, the only Catholic signer of the Declaration of  

Independence, reflected upon that document fifty years after his signing:  

 

 

I do hereby recommend to the present and future generations the 

principles of that important document as the best earthly inheritance their 

ancestors could have bequeathed to them, and pray that the civil and 

religious liberties they [the ideals of the Declaration] have secured to my 

country may be perpetuated to the remotest posterity and extend to the 

whole family of man.
254

 

 

 

Civil and religious liberties é secured to my country --  the political agenda of Charles 

Carroll of Carrollton (1737-1832) and his father Charles Carroll of Annapolis (1702-

1782)
 255

  had not, initially, been so far-reaching as to contemplate the founding of a 

nation.  They had hoped, however, that civil and religious liberties would be restored to 

their country ï the colony of Maryland.   Although Maryland had been founded as a 

refuge for Catholics, the politics of religion had eradicated that vision.  As Catholics the 

Carrolls had been restricted from political participation.  Their forebears, the OôCarrolls 

of Ireland, had been a powerful and prestigious Catholic family, but their refusal to reject 

their faith had left them vulnerable to persecution when the English government stripped 

adherents of liberties. It was particularly galling for Charles Carroll of Annapolis to be 
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denied civil liberties because he was a Catholic when few could question his intelligence 

or integrity and, in his own words ñbut one man in the Province whose Fortuneò equaled 

his own.
256

  Without the right to vote, oneôs political voice was quite curtailed.  His 

fortune offered him some protection, but neither he nor any other Catholic was allowed to 

hold a public office.   They could not serve civically, judicially, or militarily. It was 

unlawful for Catholic offspring to be educated to an advanced degree.  Sending children 

to Europe for elucidation was technically illegal although charges and fines were rarely 

enforced in eighteenth century Maryland.  Naturally, Charles of Annapolis wanted better 

for his son, but there was more to the matter: it was the injustice.  Charles Carroll of 

Annapolis, hereafter referred to as Charles of Annapolis, and his son Charles Carroll of 

Carrollton,
257

 hereafter referred to as Carrollton, were each otherôs closest confidantes; 

they were lifelong best friends, business partners, and extremely effective political allies.  

And, just as their father-son relationship evolved and expanded to include political as 

well as religious and intellectual issues, their objectives transitioned from common good 

for family and co-worshipping community to the greater good of State, and then a Nation 

founded on principles of civil, natural, and religious rights.   

For the Carrolls, ñfamilyò was a political issue. Charles Carroll, known as the 

Settler (1660-1720) for being the first of his line established in Maryland, arrived to the 

colony in 1688 with a commission as Attorney General and a revised motto on his family 
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crest, ñAnywhere so long as there be freedom.ò
258

  In 1691 his refusal to renounce his 

religion cost him his government position and prohibited him from practicing law.  Seeds 

of generational resentment were sown.  The Settlerôs son, Charles of Annapolis, funneled 

his antipathy into surpassing his fatherôs fortune, which originated from financially 

advantageous marriages, and made profitable investments.  The death of his father, 

however, required Charles of Annapolis to return from France before completing his 

legal studies.  He keenly felt a lack of accomplishment from not finishing his law degree, 

but it was a personal, psychological sense of deficiency that had no detrimental effect on 

his affairs, financial or otherwise. When Carrollton informed his father of his distaste for 

the study of law,
259

 his disgust for London and the system of patronage,
260

 and his desire 

to return to Maryland without securing a law degree, Charles of Annapolis responded in a 

manner that indicated a clear political mind-set: expectations of loyalty to faith, family 

and friends, and goals.  He relayed to Carrollton his opinion on the importance of 

studying the law in order to understand, and thus protect, oneself and oneôs property, but 

ñOn the other hand how commendable is it for a Gent[leman]: of an Independent fortune 

é to be able to advise & assist his friends, Relations & Neighbors of all sorts, é 

Suppose you sh[oul]d be called upon to act in any publick Character [capacity] ? é I do 
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not send you to the Temple
261

 to spend (as many do) 4 or 5 Years to no purpose, I send 

you to Study & Labour, é nihil nisi bene (nothing but well-done).ò
262

  Catholics were 

still banned from practicing law but Charles of Annapolis perceived a connection 

between achieving a law degree, as an opportunity for public service, and as a means to 

reestablishing the familyôs stolen prestige.  His letter, and many previous and subsequent, 

extolled the history of Irish Catholics.  

Oliver Cromwellôs (1599-1658) campaign against Catholics in Ireland was ethnic 

cleansing.
263

   Under Cromwellôs regime, 1642-1651, in the years following the English 

Civil War,
264

 persecutions of Catholics, especially those in Ireland, drastically increased.   

Some Irish Catholics converted to the Protestant Church of Ireland in order to maintain or 

gain economic, political, or social advantages ï and literal survival. Another alternative 

was emigration to the colonies.  Maryland was a primary site for Catholic immigration.  

The proprietorship colony, chartered by Charles I on June 20, 1632 to Cecilius Calvert,  

Baron of Baltimore, had been established as a refuge for Catholics and other refugees of 

religious persecution, where Catholics and Protestants could live together in mutuall [sic] 

love and amity.
265

  It was the most religiously tolerant colony
266

 until Oliver Cromwell 
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and his Parliamentarians usurped government from, and executed, Charles I in the 

English Civil War.  Henceforth Catholics were stripped of their civil and religious rights.  

The Cromwellsô (Oliver had named his son Richard as his successor) Puritanical 

Protectorate failed and the Stuart monarchy was restored.  The coronation of Charles II 

(1630-1685) in 1660 led to a peaceful period for Marylandôs Catholics until William and 

Maryôs Glorious Revolution of 1688 wreaked religious havoc on non-Protestants.  In 

1695 a collection of discriminatory codes against all non-Anglicans, but especially 

directed toward the Roman Catholic majority in Ireland, were adopted.  

Regardless of the label applied, Penal Laws, Popish Codes, or Papist Codes 

served a single objective: the annihilation of a specific cultural identity, Roman 

Catholics. As noted in Chapter I of this study but worthy of reiteration, Irish Catholics 

were forbidden to teach or operate facilities for learning, and it was against the law for 

them to send their children abroad for edification.  They were prohibited from owning, 

manufacturing, or selling weapons, books, or newspapers.  Catholics could not own a 

horse worth more than ȥ 5.  The codes forbade Catholics from purchasing land or renting 

land worth more than thirty shillings or for longer than thirty-one years. Catholic estates 

had to be divided between all of the sons of the deceased, not entailed (bequeathed to one 

child) to retain acreage.  Laws disenfranchised Catholics.  They could not hold public 

office, sit in Parliament, practice law, or hold military posts.  Protestant heiresses who 

married Catholics were to be disinherited. Catholic Bishops were banished from Ireland, 
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and priests were limited to one per parish. Irish-Catholic orphans were to be raised in 

Protestant households, and thus, submit to that faith.   The purpose of such penalties was 

to create a people too ignorant, too poor, and too unequipped to raise resistance.  Codes 

created an overwhelmingly poor, oppressed and resentful people.  The last Papist Code 

was not repealed in Ireland until after Catholic Emancipation in 1829.
267

   

In Maryland, however, Catholics managed to survive, and even thrive, under less 

repressive conditions.  It is estimated that during the seventeenth century, three-fourths of 

the emigrants from Ireland were Catholics.
268

 The majority of those made passage as 

indentured servants (or redemptioner), trading between three and seven years of labor 

(indentureship) for the price of passage.
269

  The lives of indentured servants were often 

brutish and short.  Many of the Maryland Catholics who survived their ñseasoning,ò or 

adjustment to the Chesapeake climate, and their period of indenture, many became 

productive members of society: farmers, planters, crafts persons, and paid servants.  They 

acclimated themselves well enough to form a tiny but vibrant and visible artisan and 

merchant middle class,
270

 and their upper-class construct is one of their most distinctive 

features in eighteenth century America.
271

  Although a minority Maryland, Catholics 
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possessed more wealth than their Protestant neighbors and owned larger and more 

valuable estates, which made them a target of envy.
272

   

Colonial Catholics regarded their religion as a private matter, usually, 

compartmenting it from their public and professional lives while maintaining their 

practices and beliefs within their families and religious community. Most American 

Catholics supported the legal separation of church and state.  It would allow their entry 

into local and national politics, grant the right to retain their religious heritage, suspend 

double-taxation, and, most importantly, prevent one religion from seizing all political, 

economic, military, judicial, and civil power as the Anglican Church of England had done 

in Ireland. Their embrace of Enlightenment created democratization in American 

Catholicism, an Americanized version of the faith which developed separate and 

independent loyalties: one to faith and family, the other to nation (or community or state). 

Religion and statecraft functioned completely independently of each other. 

From the moment of his sonôs birth Charles of Annapolis actively guided 

Carrolltonôs development.  Advanced education was a family tradition.  In 1748, ten-

year-old Carrollton was sent to the English Jesuit College at St. Omerôs,
273

 in Flanders 

(modern Belgium), to be educated by English Jesuits (the Catholic religious order of the 
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Society of Jesus) for six years.  The correspondence of the elder Charles during this 

period provides evidence of his expectations and early emphasis on the common good, 

which at the time was directed toward family and friends.
274

  

 

Dear Child I long to see you, but I did not send you so far only to learn a 

little Greek and Latin, [I expect you to] é lay a foundation for other 

Studies which may hereafter be profitable to your Self and useful to Your 

Friends é keep in the Paths of Trust and Virtue é [your] ambition to 

excel at Virtue and Learning is laudable.
275

  

 

 

Charles of Annapolis also indicated his anticipation of improvement in any areas he 

considered his son lacking: ñYou have now read Ciceroôs Epistles and are reading his 

Orations, & therefore I hope to find you improved in the Stile [style] of your Letters.ò
276

   

It was while studying under the Jesuits at St. Omerôs that Carrollton was introduced to 

and inspired by enlightened ideals.  He read the neo-Thomist
277

 philosophy of Jesuit 

political thinkers that predated the works of Hobbes and Locke.  The texts of Francisco 

Suarez (1548-1617), Juan de Mariana (1536-1624), and Robert Bellarmine (1542-1621), 

independently and with great diversity readdressed concepts of Thomas Aquinas 

regarding the divine duty of kings versus the divine right; a monarchôs duty to encourage 

virtue in his subjects and thus in society; the promotion of the ñChristian 

commonwealthò;
278

and the assertion that one had the right, even the duty, to resist 
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tyranny.
279

   Carrollton was sixteen in 1754 when he completed his education at St. 

Omerôs.  It had long been obvious that Charles of Annapolis anticipated more from his 

son than just an ability to manage a large estate.  Although his father communicated love 

and praise for his son, he also expressed desire for Carrolltonôs future greatness:  

 

My Affection toward you is greatly increased by the most agreeable 

Acco[un]ts I receive of your Pious, Prudent and Regular behaviour, of 

your sweet temper and disposition and the proficiency and Figure 

[progress] you make in your Studies which gives me the strongest Reason 

to hope that you will in the Course of your Life no less distinguish your 

Self among men [historianôs emphasis] than you have hitherto done among 

your School Fellows.  Initium Sapientiae timor Domini (the beginning of 

wisdom is the fear of the Lord).
280

  

 

The message was clear to Carrollton: continue in the path set by his father. 

Carrollton spent 1755 under the tutelage of French Jesuits at the College of 

Rheims and completed his masterôs degree in universal philosophy at the College of 

Louis le Grand, in Paris, in 1757.
281

  Both locations prompted instructions for honorable 

and moral behavior from his father:  ñThis [letter] will find you at Rheims where é you 

will  é enjoy a greater degree of Liberty than you have hitherto had, I trust you will use it 

with é discretion é that your conduction will be instructive and edifying to your 
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Schoolfellows.ò
282

  The elder Charles continued, ñDo not let anyone lead you into any 

Action inconsistent with probity, Honour, your Duty to God and your Superiors whose 

Friendship and good Will I am certain you will study [endeavor] to deserve.ò
283

  Study in 

Paris induced a more candid warning from Charles of Annapolis, as the city was aptly 

known as a den of vice, especially during the reign of Louis XV.   

 

My D[ea]r Child I cannot close this long letter without cautioning you in 

particular ag[ain]st any familiarities with Women especially Women of 

the Town [prostitutes] avoid them as you would a Rattle Snake é if the 

more noble & pure Sentiments of Virtue & Duty should fail to keep you 

innocent, let regard to y[ou]r health deter you from a Crime w[hi]ch may 

in this world make you most miserable [from venereal disease].  Y[ou]r 

Mother & I offer our daily prayers to the God of Mercies to avert all 

Dangers from you é
284

   

 

The following day Charles of Annapolis reiterated his moral and principled warning 

prose: ñYou can only rely on Godôs grace; y[ou]r own prudence & the good principles 

instilled into you by a virtuous Education.  I beg you will never fail daily & sincerely to 

implore the first without w[hi]ch the other two can be of no Service.ò
285

   This time he 

had invoked faith and a virtuous Education to keep ñCharleyò on the straight and narrow 

by referring directly to Carrolltonôs scholarly and, in this case primarily, religious 

instruction from the Jesuits.  In 1758 Carrollton studied Civil Law in France. He later left 

Paris to continue his legal studies in London in 1759.  Charles of Annapolis continued to 
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instruct his son on personal qualities, honorable behavior, deportment, frugality, proper 

attire for a gentleman of his caliber (quality of cloth but simple and modest in design), 

and even appropriate hair styling. Charles of Annapolis was determined that Carrollton 

would be a refined, academically achieved, and supremely principled individual. 

As Carrollton gained intellectual maturity the correspondence between father and 

son broadened to include scholarly topics.  They discussed Cicero and other classical 

authors and philosophers.  They explored Voltaireôs work.  Carrollton was particularly 

attracted to the philosophical essays written by David Hume 
286

 (former student of, and 

highly influenced by, the moral philosophy of Francis Hutcheson, the Irish father of 

Scottish Enlightenment).  For reasons not yet fully evaluated, Carrollton refrained from 

Locke, the tone of his prose inflected with disdain when he informed his father that he 

need not purchase the English philosopherôs published works for him.
287

  

Carrolltonôs correspondence to his father, particularly during his study of law, 

illustrates his developing political attitudes and an intellectual equalization progressing 

between the two men.  The threat of penal code re-enforcement and unfair taxation in 

Maryland encouraged a more intense discussion of politics between son and father. 

Charles of Annapolis relayed,  ñTho we are threatened with the introduction of the 

English Penal Laws into this Province, they are not yet introduced, But last May a Law 
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passôd here to double Tax the Lands of all the Rom[an] Cath[olic]s.ò
288

  He explicated in 

a letter dated July 14, 1760, that: 

 

Benedict L[or]d Baltimore upon conforming to the Established Church 

[Anglican, Church of England] in the year 1714 was Restored to his 

Governm[e]nt & died the same year, his Son Char[les], Lord Baltimore é 

succeeded [his father] and coerced by the threat of insurgence by insolent 

Rabble [Protestants] invoked a Test Act in 1715.  From that time to the 

Year 1751 we were unmolested, but then the Penal Laws of England were 

attempted to be [re]introduced here [Maryland] é in 1756 an Act was 

passed to double Tax us [Catholics].
289

   

 

 

Charles of Annapolis was frustrated, alienated, and felt a sincere threat to his property.  

He had informed Carrollton, in July 1756, that as much as he loved his beautiful lands 

and the climate in Maryland he was prepared to sell everything he owned, at a loss, in 

order to escape the ñEnvy and Malice and [to] procure a good establishment for You[,] I 

am willing to undergo the struggle with all the difficulties and inconveniences attending 

on a new Settlement in a new Climate.ò
290

  He strongly considered relocation to 

Louisiana, on the Arkansas River, or even France.  In June 1758 Carrollton inquired if his 

father was still determined to sell his lands, and if so had he received any offers.  He 
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questioned if their enemies in Maryland (the Protestants) ñstill continue to persecute us?  

The injustice and ungratefulness quite surprises me: what have we done to deserve such 

treatment from them?ò
291

  He asked again in November 1758, and for the first time, 

offered an opinion:  ñAre you still firmly resolved to leave Maryland, where will you go 

to be better off?  If I dared to counsel you a moment, I would tell you not to do anything: 

or at least wait Until affairs are clearer, and the troubles in Europe calmed.ò
292

  It was the 

first time Carrollton offered ñcounselò to his father, but certainly not the last. 

Carrolltonôs rising indignation and clear self-identification with Irish Catholic 

oppression became apparent in December 1759 in his criticism of Parliament:   

 

I canôt conceive how any Roman Catholick especially an Irish Roman 

Catholick can consent to Live in England or any the British dominions, if 

he is able to do otherwise.  It is true we are quiet and unmolested at 

present, because the reigning king is not prejudiced against us: but the 

most tyrannical laws are still subsisting [historianôs emphasis], they can be 

put into execution to day[,] tomorrow, whenever it shall please the King 

for the Parliament wouôd always readily comply with such a demand.
293

  

 

 

In February 1760, he referred to his country, Maryland, as separate from that of England.   

Noting that his father was still inclined toward leaving the colony, Carrollton projected a 

voice of moderation and cautioned patience.  It becomes obvious that the two men 

balanced each otherôs strengths and that they were aware of that fact.  In true political 
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friendship fashion there existed thoughtful consideration of advice and influence of one 

partner on the actions of the other: 

  

I must own you have great reason to be displeased with the people 

[officials]: yet as much as I can learn concerning the country [Maryland] ut 

sic (ñas muchò), you wonôt be able to exchange it for a better, and as the 

people become more civilized [enlightened] we may reasonably hope that 

their prejudices and animosity will wear off with time.  We suffer at 

present in Maryland for our religion, that same religion exposes us in 

England to the very same oppression, which thoô not openly exercised, 

even suspended for the present may break out a new whenever our 

government thinks proper.  If you repair [relocate] to France there you will 

only exchange religious for civil Tyranny, and In my opinion of the two 

[the latter is] the greatest evil [historianôs emphasis].
294

 

 

  

The threat of religious and civil tyranny could not be erased simply by relocating.  

Wherever they went they would be exposed to one or both.  The motto of the American 

Carrolls, ñAnywhere so long as there is freedom,ò had not been realized.  Their best hope 

was a change in social perception and perhaps a constitutional revolution.  

 

A change in our constitution is I think at hand.  Our dear-bought Liberty 

stands upon the brink of destruction.  Is such a change to be wished for by 

Roman Catholicks?  They enjoy great peace and tranquility under his 

present Majesty.  I mean in England.  They may perhaps enjoy the same 

hereafter in Maryland: but menôs minds and dispositions in that country 

must undergo a great change, before so favourable a revolution can 

happen.
295
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Carrollton was exhibiting a freethinking politically independent position that was 

thoughtful, insightful, and well written.  He had become the man of his fatherôs 

expectations.  

Charles of Annapolis and his son Carrollton became a politically active alliance.  

The father gave his son his first assignment in 1759.  If, while studying in London, 

Carrollton ever found himself in the company of the current Lord Baltimore or the Lordôs 

uncle Cecilius Calvert he might:  

 

let them know that you are not unacquainted that y[ou]r Grand Father 

came to this Country [Maryland] after a Regular Study of the Law in the 

Temple [as] Attorney General, that he was hon[ore]d with the Posts of 

Agent, Receiver General, Judge in Land Affairs, Naval Officer, é that 

after he had served 3 L[or]d Baltimores for many years with Credit and 

Reputation [distinction] he was deprived by the late L[or]d of his Posts to 

gratify a faction whose aim was to devest the family of their Government: 

you may also let them know that you are not ignorant of the Laws made at 

that time & lately to deprive the Rom: Catholicks of their liberties é
296

  

 

 

In addition, Charles of Annapolis urged Carrollton to ñremember the ill treatment of 

y[ou]r Grand Father é remember the cruel usage of the Rom: Catholicks by the late & 

present L[or]d Baltimore, & let that so weigh with you as never to Sacrifice y[ou]r own 

or y[ou]r Countryôs Int[erest] é
 
ò

 297
  His message to his son was clear: do not forget the 

past or injustices done to family and his religion, and remember that America was their 

country. Carrollton had already decided that ñReligious persecution, I own, is bad, but 

civil persecution is still more irksome: the one is quite insupportable, the other is 
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alleviated by superior motives é where that greatest blessing civil liberty is 

enjoyedéò
298

  By this time their concept of ñcountryò had transformed from Maryland to 

America.  Carrollton was actually ahead of most American revolutionaries when he 

declared in November 1763 that ñin time it [America] will & must be independent.ò
299

 

Carrollton returned to Maryland early in 1765, after having been in Europe for sixteen 

years. His relationship with his father had already evolved to incorporate another 

category of friendship, a political friendship. 

The Stamp Act in 1765 fired the Carrollsô indignation, but they were still political 

outsiders. They saw Parliamentôs taxation policies on the colonies as acts to gain 

economic relief from deficits caused by Parliamentarian corruption.  Carrollton 

recognized the possibility of united colonies and found it inexplicable that Parliament 

could contemplate forced policy compliance. ñNothing can overcome the aversion of the 

people to the Stamp Act, and their love of liberty, but an armed force é Can England, 

surrounded with powerful enemies, distracted with intestine factions, encumbered and 

almost staggering under the immense load of debt é send out such a powerful army to 

deprive a free people, their fellow-subjects, of their rights and liberties?ò
300

  Carrolltonôs 

preference was to incorporate methods other than violence.  For example, he advocated 

monetary impact through embargos and boycotts and agitation through print and 

publication.  The opportunity for Carroll political activism in colonial politics arose 
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during Marylandôs ñfee controversy.ò With the same spirit and determination exhibited 

by his father, whose preference was face-to-face confrontation, Carrollton composed his 

attack on injustice.   

 

    
Figure 11.  Charles Carroll of Annapolis.                             Figure 12.  Charles of Carrollton,                                                                                     
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